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FOREWORD 


¢ We begin here publishing the first of an occasional supplement to our 
journal, Romanian Sources, because some contributions intended for transla- 
tion or publication are too long for inclusion in a regular issue. 


We are grateful to Msgr. Tautu who has i i i 
: : ermitted us to publish th 
study of his synthesis of Romanian history. B nee 


ieee aS Canon of the Oradea diocese (Romania), but since 1937 
eetae Meena hone as Counselor of the Sacred Oriental Congregation and 
ear eeaee Codification of Byzantine Law. In the Vatican archives 
Peaca eee soe: prrer eel to uncover invaluable documents concerning 
Peseta e Somanian people. A part of these documents is used 

y to prove the Latin origin of Romanian Christianity. 


Today, when the v i 

To ery foundations 
traditions are subjected to the vi = 
strangers to Romanian ethnicity 
truth and offers a real perspecti 


Romanian Christianity and spiri 
spiritual 

race attacks of various idsalogige by 

this study re-establishes the historical 

ve to understand it. 


nic pride, and to scholars interested 
ion and a new perspective. 


Our tha: i 
nks to Alice Hart, Robert Henderson, Leila Jamison Kathy 
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Lipnicky, and Elai z 
? ne Weisb ; = 
oficin sippleeentat erg for their help in preparing this first issue 


John Halmaghi 


EXCURSION INTO THE HORIZONS 
OF THE ROMANIAN UNRELENTING PAST. * 


The publication of this particular type of book is very useful for 
the orientation of public opinion, especially after the confusion that 
followed World War II, caused by the reshaping and redimensioning of so 


many states throughout the world. 


but also in the United 
bout Romania you might hear 
and you have to 


I think it does happen not only in Europe, 
States that when you want to speak to someone a 
him reflecting immediately: OQ, Budapest, or, 0, Sofia, 
correct him: No, Bucuresti! -Bucharest! 


publication dealing with Romanians and 
Romania, as well as with the situation created within that country by the 
errors of the United States’ Administration and its supporters, has its 
well-determined place. Furthermore, it should serve to enlighten the 
American public, with whose approval the heart-rending tragedy that occurred 
in Central-Eastern Europe became a reality, as a direct result of disas- 
trous treaties agreed upon at Cairo, Yalta and Potsdam between the two 
Anglo-American heads of state, Roosevelt and Churchill, and the ferocious 


Soviet imperialist tyrant, Joseph Visarionovici Stalin. 


I firmly believe that such a 


There is a wide-spread conviction in all the countries subjected to 
communist tyranny that the Anglo-Americans could have easily dealt with 
the Nazi-fascist aggression without opening the gates of Europe to commu- 
nist invasion and selling half of Europe to a more tyrannical and dangerous 
aggressor than Nazi-fascism. One could have easily foreseen that the Soviets 
had no intention whatsoever of stopping at the frontiers established at 
Yalta and Potsdam, and that instead they would indeed attempt to upset the 
entire world order based on freedom and democracy. As a matter of fact, 
that is exactly what took place. The present-day situation bears testimony 
to the fact that the entire "savoir-faire'’ and wealth in dollars of a great 
America. cannot stop Russian subversion and its undermining of freedom. But 
for the present, let us resume our discussion about Romanians and Romania. 


CURRENT GENERAL FACTS 


Romania is a country in Southeastern Europe, with a territorial exten- 
sion of 237,500 square kilometers and a boundary length of 3,152.9 kilometers 
(1,070.1 terrestrial, 1,837.8 fluvial, and 245 kilometers of seacoast). On 
the West it borders on Hungary and on the Northwest it borders on Soviet 
‘Russia for a distance of 1,328.8 kilometers (272.5 terrestrial, 1,056.3 flu- 
vial) - in other words from Halmei near the city of Satu Mare, up to the 
northern channel of the Danube called Chilia (more accurately, to Valcov). 


*This study was prepared as an Introductory Chapter for the book "A 
LOST GEM OF THE CATHOLIC CHURCH IN ROMANIA - Highlights from the History 
and the Persecution of the Romanian Byzantine Rite Catholic Church" written 


by George RUSU and Alexandru RATIU. 


a coastline of 245 kilometers; on the 


On the East, the Black Sea forms a for a distance of 


Southeast, Romania shares a borderline with ee 
590.9 kilometers (137.9 terrestrial, 435 fluvia ). 


As we can very well see, since World War II Romania no mere ue a 
common border with either Czechoslovakia or Poland. enon se ES ie 
halfway "lovingly" embraced by the Soviet Union and, with the ate a 
aid of a short-sighted Anglo-American foreign policy, the epee es y 
ceeded to annex the Baltic States, a quarter of Poland, a big c ae ° 
Germany, parts of Hungary and Czechoslovakia, and our Northern Bukovina 
and Bessarabia, extending its frontiers to the very core of Europe. 


The population of Romania, according to the official census of 
January 1970, numbered 20,140,000. According to the last census (end of 
1974) there were 21,142,000; that is, approximately eighty-eight inhabitants 
per square kilometer. 


The last official statistic regarding native language and nationali- 
ties (minorities) is dated February 21, 1956. Since 1956, official data-- 
we do not know for what reason--exclude information about minorities, so 
it is necessary for us to use the figures offered by the statistics of 
1956 based on a population of 17,489,450. 


Romanians: =. 6:\../csctaba rorya URN) GOR eos. Geel 55 0807686 
Hungarians so hetomy, Mave each cee Ric Te Tact tate ta eee ten 6 67.6,.75 
Germanst 4.7 Sgro Peis ee ee me Sey he aie 395,374 
Gypsiese. iss, .aet i hy Se oe eee EE ey ee 104,216 
Ukranians;sRuthenians, Hutulieas seen eet. ee eee 60,479 
Serbians, Coratians, Slovenians .........-.++.+00- 46,517 
Russians’, “9° 2s, SPN OM: pat eee Pee, cree coe Go ep Steep Motar c= bsp cet 
Czechs ,- Slovaks't,@ 2a. .oo shih at eae carlin lebetg! Rey? 
Tartars: < ait St piri eon Sipe pees aiaeerae Me uel sursensiie 2 O's 17.4 
Turks: <2 ce cee ie: UES a ream cern ie eetsearey Vutceemnel 4s 225 
Bulgarians)? 20S $05.43 eRe ae ag Se a agi 13,189 
Other<nationalitics#iarp 02 ees een Osan oe Ge Al 


It is noted that in these statistics, published by the communists authori- 
ties, religious faiths are not mentioned. They assert that the reason for 
this omission is their lack of interest in anyone's religious devotion. 
This, of course, is a shameless lie. In reality, the communists control 
even the most insignificant manifestations of creeds and worship, digging 
at their foundation with all the might and means at their disposal. By the 
dictatorial power they possess by usurpation, they aim at burying forever 
the roots of faith in God. Considering these facts, we must be content with 
only general information, keeping in mind the numerical consistency of the 
religious faiths before the forceful installation of the Marxist-Leninist 
regime in Romania. 


i In general, at that particular time, the distribution of denominations 

in the whole country was approximately as follows: Orthodox, 78-80%; Latin- 
Catholics, 6.21% (numerically, 165,000); Byzantine Rite Catholics, 8.41% 
(numerically, 1,560,989); Calvinists, 4.04%; Lutherans, 1.95%; Unitarians 
0.39%. From standpoint of dioceses, the Orthodox had 20; the Roman-Catho lics 
Ss the Byzantine Rite Catholics; 5; the Calvinists, 2; the Lutherans, 2; s 
the Unitarians, 1. It is noteworthy that the Hungarians were divided into 
four denominations: Latin-Catholics, Lutherans, Calvinists, and Unitarians. 


The Germans belonged to two denominations: Roman-Catholic and Lutheran. 
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To the number and percentage of the Catholics in Romania, we must add ve 
Romanian Catholics from Moldova (the Iasi Dioces) and Muntenia (the Bucha- 


rest Diocese) numbering approximately 150,000. 


The above descriptions represent the image of Romania as a ere Ors ee 
entity, with the population divided into different nationalities and Chris 


tian denominations. 


HISTORICAL FACTS 


Whoever avows an interest in Romania and the Romanian people must is 
quire some historical knowledge about them, at least in a a iat Me ates 
cerning their origin, the historical events they have confronte ae ne 5 
their Christianization, their erroneous inclusion into the re avi 
people, and the names given oe them gpa eee sate nya are cepted 
is i the relationship e 
Gitte haunoeehy Chiecheand to study the illustrious persons the Romanians 


have produced throughout the course of history. 


It 


ORIGINS OF THE ROMANIANS 


An essential characteristic of the Romanians is ae hag hee a ae 
neolatin people, just like the Italians, French, and Spanish. rt Tras 
denced by their self-consciousness, as well as by the language ehsy ih 
been speaking for centuries, in fact from the very beginning, s 


formation as a distinct ethnic entity. 


Impartial historical and philogical research attest to the fact ae 
the Romanians are the survivors of the Eastern Roman world, just as the 3 
Italians, French, and Spanish are the offspring of the neste Ronettes 
of the same empire. The Romanians represent the Roman population a abiting 
the provinces of Moesia, Dacia, and even Pannonia, asa result of the occu- 
pation of these provinces, especially Trans-Danubian Dacia, by the Romans 
in the years 103 A.D., following an intense colonization and Romanization 
accomplished by imposing the Latin language upon them. 


The natural wealth of the Carpathian-Danubian province of Dacia, in- 
cluding iron minerals and gold, salt, pasture lands, and fertile ir 
appropriate for pasture and agriculture, immense forests producing lum! er 
for construction and navigation, persuaded the conquering emperor to bring 
(in Dacia) numerous colonists ex toto orbe romano, as contemporary histori- 
ans say. The emperor brought other colonists from the nearest provinces 
of Moesia and Dalmatia and even Italy and Sardinia, as also from Middle 
Eastern countries such as Syria. A numerous contingent of soldiers was al- 
so established in the conquered province for the purpose of defending it 
against the various barbarian tribes: the Costobaci, Sarmatians, and even 
those Dacians who found refuge in regions which remained outside the empire. 


All these numerous colonists who settled in the new province carried 
on various useful activities necessary for the empire during the Roman Rule, 
which lasted until 271 A.D. They mixed with the local Dacian population, 
which was neither annihilated nor entirely removed by the overwhelming forces 
of victorious conqueror; those who had left were able only later to return. 
Through marriages, the province gave birth to a new population speaking Tus - 
tic, popular Latin just as the mixture of the Lombards with the Rte: 
population of Italy gave birth to the Italian people and their language; 


: 
; 
| 
7: 
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d the Frank-Gauls or 
and later with the Arabs, 
ple came into existence, 


the Celtic-Gauls with the Frank invent eee 

French; the Iberians with the eases Pe aa 

from which the Neolatin Spanish and Portug 

165 years of Roman domination this population was 

autochthonous Dacians and colonized Romans, amal- 

ity, Daco-Roman, speaking Latin as a common 

eror Aurelianus, under the constant pressures 

and incursions of a powerful German tribe called the See pe forced to 

abandon the prosperous province named Dacia Felix, and withdraw the legions 
d the civil administration that ruled it_- sub- 


hi stood guard over it an t h 
ee e s - as the historians Flavius Vopiscus! and 


lato exercitu et provincialibu i 
Eutropius 2 assert. At that particular moment in history, the ethnic uni- 


ty was sufficiently knit together to form a powerful force. In the follow- 
ing epoch it successfully resisted annihilation by other invading tribes, 
and was even capable of absorbing and assimilating these unwanted people. 
This was the case with the Slavs - who infiltrated very early the regions 
of former Dacia Felix where the new sufficiently forged Daco-Roman element 
remained a firm force, especially in the mountainous regions, living on 
slopes surrounded by numerous valleys. The Daco-Roman masses of people 
planted solid roots, especially in the territories on the left banks of 

the Danube and at the foot of the Carpathian Mountains. Their stability 
was reinforced by the Romanization of other Thracian-Dacian tribes on the 
right banks of the Danube, as happened for instance with the Bessians. 
According to the convictions of some trustworthy historians (e.g. Willhelm 
Tomaschek andVasile Parvan) the Bessians contributed to the close unity of 
the Daco-Roman population on the left and right of the Danube, a tribe we 
find dispersed throughout Scythia Minor (that is in present-day Dobrogea. 
The Christian faith given to them by the great apostle of the Danubian 
Roman world, Niceta, bishop of Remesiana, helped them achieve a complete 
fusion within this Romanity (Eastern Roman world). 


During the course of 
made up of two elements: 
gamated into a new ethnic un 
language. In the year 271, Emp 


The very early and rather lengthy coexistence of the Daco-Roman popu- 
lation with the alien and intruding Slavs, who afterwards invaded almost the 
entire Balkan peninsula (Sclavini, Croatians, Serbians, and later Bulgarians) 
left traces in the lexica of the Latin Daco-Roman language whose fundamen- 
tal structure is Latin, as well as in toponymy (names of rivers and places). 
All the main rivers which flow across the former Daco-Roman territory have 
preserved their old Roman name: Tisia, Samus, Marisus, Alutus, Chrisia 
Tibiscus, etc. The specific Christian words, such as Dumnezeu (God) Z 
dumineca (Sunday), biserica (church), cruce (cross), and many others (which 
will be treated later) belong to the treasury of the primitive Daco-Roman- 
Latin language. The lexicon of Slavic origin was considerably increased by 


the introduction of the Slavonic lan i isti 
n u e guage into the Ch 
Romanians in the 9th century, ; ei ee 


ae jeeieen es Poregescuae the first printings in Romanian date back to 

ikuenetes ee ore when Slavic terminology in the church was already 

fen re a at we have no possibility of forming a clear idea about the 
€ first spoken Daco-Roman language before the adoption of con- 


Voronetian and the Psaltirea S 


Northern T i i 
Reece The aeatk ae Maramures (not, however, at Peri) or in Tara 
e us back at least two centuries (13th or 14th). 


tate Slee 


The specimens of primitive Daco-Roman still remain the celebrated words 
torna, torna, fratre, exchanged between two Daco-Roman soldiers on the 
occasion of the expedition of General Cometiolus, commander of Thracia, 
against the Avars around 587 A.D. and transmitted to us by two Byzantine 
chroniclers: Teofilact Simocatta” 4th century and Teofan*, 8th century. 
The fundamental Latin character of Romanian, despite all the Slavic in- ~ 
filtrations it has undergone, especially during many centuries of Slavonic 
domination within the Romanian Orthodox Church, remains one of the princi- 
pal proofs that the Romanians are descendants of the Daco-Romar colonists 
of Carpathian-Danubian Dacia, of noble origin and language which have been 
the pride of the Romanians throughout their almost two thousand year 


existence, 
THE NAME OF THE ROMANIANS IN HISTORY 


The fact that the present-day Romanians are the descendants of the 
Thracian-Dacian-Bessian populations from the Balkan-Carpathian-Danubian 
provinces of the Eastern Roman Empire, populations which increased in num- 
ber with the addition of colonists from other parts of the Empire, is attes- 
ted to by almost all the authors who speak of them in their histories. 
Moreover, the imposition of the Latin language by the civil and military 
administration, aside from the self-consciousness of the Romanians them- 
selves concerning their origin and permanence in the previously mentioned 
provinces has aroused great interest among historians dealing with the 


subject. 


Before indicating even summarily the names and opinions of these 
authors, it is necessary to explain for the benefit of those who are not 
sufficiently familiar, at least in general lines, with the historical vicis- 
situdes of the Romanian people, the name which identifies them in the course 
of history. The name of Roman (Romanian) adopted by the Romanians themselves 
ever since and whenever they would come in contact with other people, tra- 
velers and researchers, is of a rather recent origin. Their country, Ro- 
mania, received that designation only in the last century, after the unifi- 
cation of the two principalities: Wallachia (Muntenia) and Moldova. Both 
took the name of Romania specifically in 1881, when the two united princi- 
palities became a monarchy. Before this event, the name of Romanian was 
used only by the Romanians themselves precisely because the name pointed to 
the fact so dear to them that they were descendants of the Romans from the 
Carpathian-Danubian regions. 


We already know that at the time of the Roman Empire, the different 
ethnic entities were named after the regions or provinces which they in- 
habited, such as Italians, Gauls, Iberians, Raethians, Pannonians, Goths, 
Huns, and Avars. The same applied to the inhabitants of the territories 
where the Romanian people became a nation; they were called: Dacians, 
Illyrians, Scythians, Bessians, Macedonians, according to the provinces 
they inhabited. The name of Romans was given to the inhabitants of Rome 
and in general to all the subjects of the Roman Empire. In vain would one 
search during the first centuries of our era, for the name of romanus 
applied to the present-day Romanians. One would simply not find it because 
at that time the name they acquired was inspired by the provinces where they 
lived: Dacians, Bessians, Scythians, Macedonians, etc. 


i of the popes, the oldest 
As a matter of fact, in the corresf 0 is 
and richest documentary material regarding the pas Oey BF the chet 
faith in the Balkan-Danubian provinces during the 4t and g ce 
hops of those regions took their 


ries, we find that the churches and bis 2 : 
names not only from the cities in which they lived but especially from the 


provinces and geographical entities existing in ite part of Eee aemiees 
For example: "episcopis per Illyricum constitutis (Siricus, Hi ERiss 
copis per Macedoniam constitutis". benebis copes Macedonibus et diaconis 
(Innocent I, No. 30, 31 in Fontes CICO series III). Also in No. 39 of the 
same pope in 417 A.D. are enumerated all the provinces in which our Daco- 
Roman ancestors lived: Achaiae, Thessaliae, Epiri, Veteris, Epiri Novae, 
Gretae, Daciae Mediterraneae, Mossiae, Dardaniae et Praevalis Ecclesiae. 


respondence 


Similar names of bishops, churches, and consequently of the faithful 
of these provinces, can also be found in the letters of later popes, like 
Bonifacus I (No. 43, 46, 47, 48), Leo I (No. 70, 72 "episcopis metropoli- 
tanis per Illyricum constitutis"), Gelasius (No. 182 "episcopis per Dar- 
daniam constitutis"; No. 186 "universis episcopis per Dardaniam sive per 
Illyricum consitituis"; No. 187 "ad Dardanios"). Symachus: No. 193 "uni- 
versis episcopis presbyteris diaconibus archimandritis et cuncto ordini 
vel plebi de Illyricum, Dardaniam et utramque Daciam" (from 512 A.D.). In 
epistles No. 203 and 204 of Pope Hormisda, matters concerning bishops, 
priests, and laymen from the provinces Dardania and Illyricum "vicinae 
Pannoniae" (neighbor to Pannonia) are discussed, then those of Thracia, 
Scythia, Illyricum and Epirus. In letters No. 215 and 219, mention is 
made of famous scythian monks from Scythia (today's Dobroges), compatriots 
of the equally famous monk from Dobrogea, Dionysius Exiguus (who introduced 
the so-called Christian Era--dating the years from the birth of Jesus Christ) 
called Scythians precisely because they originated from that province inhabi- 
ted in most part by the autochthonous Dacian-Bessian-Roman. 


We could go on with the enumeration of papal epistles, at least up 
to the time of Gregory I (594-604), who also addressed many letters to the 
bishops of the province interested in belonging to the famous papal Vicar- 
iate (office of locum tenens) from Salonica and from Prima to which the 
Daco-Roman Carpathian-Danubian faithful belonged. However, we shall not 
endeavor to do so, for the reason already sufficiently explained: at that 
particular epoch the people were not called according to their ethnic name 
but in accordance with the province they inhabited. Consequently, our 
Daco-Romans from that epoch received the names of Dacians, Illyrians, Dar- 


danians; Macedonians, and Scythians according to the names of the provinces 
they inhabited. 


Competent researchers of the Balkan-Danubian ethnic situation, such as 
H.J.Marou” drew the dividing line of that period between the peoples of 
Greek and of Latin civilization in the Balkan-Danubian regions in the follow- 
ing manner: starting from Lissus (Alession) in Adriatic Albania and advan- 
cing toward the East passing deeply under Scupi-Scoplie above Stobi to the 
North, West of Pautalia (Kustendil) and of Sardica-Sofia, going on in a 
perat en ealane toward the East of Remesiana (Bela Palanka), above Nicopole 
Eseding €0 the North slong the Biacheee ere Th eee 

Bee ea Coast, through Calatis-M i 
ee “oo nee ests Danube Delta. To me West and aie: 
on the South of it the Greek Tae pera tee oe see ee rees ahs 


: 
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The same was confirmed by the Slavic authors - P. Skok and G. Jirecek.§ 
Within that Latin-Roman area, therefore, we must seek the original fatherland 
of the descendants from autochthonous Thracian-Dacian-Bessian of those pro- 
vinces, that is the Romanians who, for the time being, carried only deep 
down in their hearts the character of their Daco-Latin origins still taking 
their name from the provinces where they lived. 


In order to form a more complete idea of the regions where the Romanian 
people became a natural entity, we should familiarize ourselves with the 
organization of the civilian administration of those regions, since it is of 
great importance for the question of their Christianization, of their adap- 
tation in keeping up with the times, and of the structure of the church or 
religious organization in relation to the civilian one. When in 271 A.D. 
Aurelian abandoned Dacia Traiana (Trajanic Dacia), the administrative or- 
ganization of the empire established by Emperor Augustus was still exercis- 
ing full power. Under him the right shore of the Danube, corresponding to 
Trajanic Dacia on its left, from Pannonia, near the city of Singidunum 
(today's Belgrade), to Scythia Minor (Dobrogea), formed the large province 
of Moesia. 


In order that the name of Dacia Felix should not be forgotten, Aureli- 
anus took a large cut from this province and created from it two Dacias 
on the right shore of the Danube. He called the one along the Danube, 
Ripensis, and the one inside, Mediterranea. In the year 297, Diocletian 
gave a new organization to the Roman Empire, dividing it into several 
pretorial prefectures, and these in turn were divided into dioceses (civi- 
lian) and these in turn into provinces. We are interested only in the 
following: the Pretorial Prefecture of Illyricum with the central admini- 
stration at Sirmium, consisting of three dioceses: Illyricum, properly 
speaking, Dacia and Macedonia; and the Pretorial Prefecture of the East 
with its diocese Thracia. The diocese of Illyricum had the following five: 
Noricum, Pannonia, Savia, Valeria, Dalmatia; the Macedonian diocese the fol- 
lowing six provinces: Macedonia Prima, Macedonia Secunda, Epirus, Thessalia, 
Archia,and Creta; while the Thracian diocese had three provinces: Thracia 
proper, Lower Moesia and Scythia Minor. The capital of the diocese of 
Thracia was Heraclea. 


The diocese of Dacia and Macedonia from 379 on was called Eastern 
Illyricum; and the Illyria diocese with its provinces retained the name of 
Western Illyricum. The territories of former Trajanic Dacia and others 
outside of the established borders of the empire were called either pro- 
vinciae barbaricae (barbarian provinces) or extra imperium (outside of the 
empire), in close relation to the ones adjacent to the empire, depending on 
their religious standpoint in line with Canon 6 of the First Ecumenical Syn- 
od of Niceea (325 A.D.) and Canon 2 of the Second Ecumenical Synod of 
Constantinople (381 A.D.). 


Constantine the Great and Justinian I had temporarily reoccupied some 
of the territories of former Trajanic Dacia across the Danube, which the 
empire lost as a result of the battles with the Goths (Valens) and Avars 
(Heraclius) . 


We discussed the previous situations in detail in order to show that 
the inhabitants of the Pannonian-Balkan-Danubian provinces, which continued 
to exist even after invasion by various barbarian people, like the Goths, 
Huns, Slavs, Gepides and Avars, were not officially called Romans in 
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icial civilian correspondence, but were included in- 


i i ited: Dacians, Illyrians 
vinces they inhabited 5 i 
f the pro Nevertheless, we must refer to three 


the Romanians became widespread 
(Wallachians), speci fically descri- 


ecclesiastical and off. 


° 
stead under the name 
Dardanians, Macedonian-Romans, etc. ‘ 
authors who, before another name give 


; i s, that of Valahi : 
SS alcte gina by Roman emperors in Dalmatia, on the north and 
e 


south of the Danube, as romani. We are speaking shout Bea atte ae, of 
Maurikios® (beginning ore Sea reepanitus (aubeoss cia 
i he emperor Constantin t : ‘ 
SS eae - these Romans who SURrayes ara app of all 
the events of the invasions of that time and later, the Daco-Romans, i.e. 
Romanians, kept in their soul the consciousness of their Roman origin and 
continued to call themselves romani (rumani, romani), in all circumstances 


to this very day. 
THE ROMANIANS REFERRED TO AS VLACHI OR VALACHI (WALLACHIANS ) 


The most common and enduring name for the Romanians from the Middle 
Ages until late in the epoch of Humanism and Renaissance was that of Vlachi 
or Valachi which took different forms among all the neighboring people: 
Vlah amont the Byzantines and Southern Slavs; Voloh among the Eastern Slavs. 
The Polish called the Romanians Woloszy and the Italians Wlochi. The Hun- 
garians call them Olah (they refer to the Italians as Olasz); Bloch is 
common among the Transylvanian Saxons, and Valachus in the Western world. 


The question of when and by whom this name was given to the Romanians, 
and how it originated, finds many scholars divided in their opinions. The 
most commonly accepted point of view supported by almost all the humanists 
is the one expressed by Enea Silvio Piccolomini (1405-1464), secretary to 
the two Popes (Nicholas V and Calistus III), who himself became Pope under 
the name of Pius II (1458-1464). Together with Poggio Bracciolini (1380- 
1459) and Flavio Biondo (1388-1463), they were the first among the Italian 
humanists to draw the attention of the Western world to the Wallachian- 
Romanians, descendants of the Roman colonists brought along by the emperors, 
especially by Trajan, to the Danubian regions for the defense of the empire 
against the barbarian Sarmatians and others. In both his works, Piccolomini 
preoccupies himself with the study of Wallachians.12-13 


: In his latter work he states: "Valachi lingua untuntur italica, verum 
imperfecta et admodum corrupta; sunt qui eas terras incolebant, legionibus 
Flaccum quemdam praefuisse, a quo Flacci primum, deinde Valachi, mutatis 
litteris, sint appellati",13 (The Wallachians make use of the Italian lan- 
guage, but imperfect and somehow corrupted; there are some who are of the 
opinion that the Roman legions (were) sent a long time ago agains the Dacians 
who inhabited those lands, (and) one Flaccus was in command of the legions, 
me sane (the Wallachians) first were called Flacci from the name of the 
eee aes eile: changing letters, (were called) Valachi. According 
wageos Cae ore the Wallachians were given this name after a Roman- 
i eginie. Ree ° wee Sent against the Dacians at the head of the Roman 
Tie a nests a al eatsace some General Flaccus (Epistolae ex Ponto, 

: » Ne was not sent by Trajan (98-117), but by 


Domitian (51-96) and not agai i 
ti gainst the Dacians, b i i 
Moesii and Getae who could be Dacians just as Welieas Dea erates 


Pice ini i 
olomini does not name Ovid, nor does he say that this General 


others asserted that the erudite 


Flaccus is the one in question. After him 
2 


Flaccus, praised by Ovid. 
ajority of the humanists who 


Pope probably referred to the Roman general, 


Enea Silvio's opinion was accepted by the m 
preoccupied themselves with the Romanians. There were some who contra- 
dicted him. Among these, for example, were: Antonio Bonfini (circa 1427- 
1502), the court chronicler of King Matei Corvinus, who mentions the name 
of "Valach" in connection with Diocletion's daughter, Valeria, married to 
Emperor Galien (260-268) and writes of the Valach bravery as archers ("'ab 
optime sagittandi disciplina dicimus".14 Even Nicholas Machinesis, beeley 
of Modrussa (Dalmatia), legate of Pope Pius II in Hungary, indirectly an 
perhaps nonintentionally "rocks the boat" of his superior s statement say- 
ing that the neighboring people (Slavs and Hungarians) call with the term 
Wallachians not only the Romanians but also the Italians (in De Bellis 
Gothorum), a book written after the death of Pope Pius II, before 1473), 
who most certainly do not take their name from General Flaccus. 


The general opinion of those who studied etymologically the term Valach 
is that the name derives from the way the Germans refer to the Romans, and 
from Germanic tribes (Goths or Lombards) the use of this term was taken 
early by the Slavs and Byzantines when they came in direct contact with the 
world of German tribes. The adherents to this theory differ widely in 
regard to the practical application of the name. According to some, the 
origin of the donomination vlach is the name of a Celtic tribe (volcae) 
mentioned even by Caesar (De bello gallico, II, 24; VII, 7 and 64.) From 
here, the term passed on to the Germans, first designating in old German 
the neighbors from the south and west (Walh-Roman and Romanized Gaul). The 
term then became restricted in the German language, referring only to the 
inhabitants of the Italian peninsula (Walscher), without losing altogether 
its general sense, in German or in Germanic languages €or example: Waliser, 
Wales, etc.) Afterwards, the Germans transmitted it to the Slavs. Of this 
opinion is A. Ambruster.15 We find another version of this theory by the 
Polish historian, Jan Dlugosz (1415-1480), who places at the origin of this 
word the name of one of the oldest nations in Italy: "genus et natio Vol- 
scorum'', 


Dlugosz's application of this theory to the Celtic and Italic tribes 
does not suffice. How could the old Germans,specifically the Germanic 
tribes who came in contact with the Romans, possibly refer to these Romanic 
Celtic or Italian tribes, to include all the Romans in general? At the 
basis of the ethnic term Valah, there must be a general characteristic given 
by the Germanic tribes to the Romans in general, not only to those of Rome, 
but to all the subjects of the Roman Empire. We know that the characteristic 
trait, the symbol of Rome (its beginning, was the she-wolf. It was only 
natural that the Germanic tribes who fought against the Romans would call 
them sons of the she-wolf or straightforward, wolves. Consequently, it is 
more likely that at the basis of the ethnic term Valah stands the ancient 
Gothic name of wolf which even today in German is called Wolf. Therefore, 
there exists an intermediary name between Vlah, Valah, Vloh, or Wolf with 
its diminutive wolfchen (cub), Welsch, from which the Slavs (and after them 
the Byzantines) made Voloh, Vloh, and the Hungarians Olah, Olasz. It would 
be interesting to find in Gothic-German the primitive form of the world 
wolf, which certainly must be similar, at least basically, to the one used 
today. It would then be easier to understand the name given by the old 
Germans to all the nations springing from the Romans. 


The Slavs evidently received the term Wlach from the Germans. It was 
first used around 869 by the anonymous biographer of Methodius, the apostle 
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i i f stranger 
i i the Italians, 1n the sense 0 
SESW ee ea re Slav in the Romance language!7-18 [py 


lien, foreigner) meaning a non-vla t : 
Nirsevent pasate then among the neighboring people it stood for the 


same ethnic reality: a people of Roman origin. 


irst in the official letters 


Seeng find it f 
Among the Byzantines, we Tine © in the years 980 and 1020, 


isobulii) of Vasile II, the Bulgarocton, : : 
Tae tie Vist episcopate (of the defunct Bulgarian Empire) of Braniceni 


(Branicevo) with ramifications of vicarages or deaneries in the Timisan 
Banat.19 The Romanians are the only survivors of the Old Roman Empire 
mani (rumuni, or romani), so it is natural 


who always called themselves ro , t 1 
that the name be restricted in final analysis to those called Valachi (with 


the nature of wolves). 


HISTORICAL EPISODES OF THE ROMANIAN PEOPLE 


e legions and administrative function- 


aries from the prosperous province of Dacia, the province was constantly 
overrun with Goths and other barbarian invaders. The people who could not 
or did not wish to find secure and quiet refuge beyond the Danube chose to 
remain within the country that offered them a sure means of existence. 


After Aurelian's withdrawal of th 


At first the people withdrew to the valleys of the rivers and to more 
mountainous regions; then, becoming accustomed to the new masters, returned 
to their former places of farming and cattle breeding, especially because 
the owners of the land needed the products of their labors. It appears that, 
after a while, they were allowed to regroup themselves in small administra- 
tive and homesteading units, under the authority of a head called judex- 
jude (judge), in the same manner in which the Goths were organized beyond 
the Carpathian Mountains where Atanaric, their chief, bore the title judex, 
according to Jordanes, who wrote the history of the Goths. 


VLAHO-ROMANIANS UNDER THE FIRST BULGARIAN EMPIRE 


The inhabitants who remained in the former Trajanic Dacia abandoned 
by Aurelian still had for a short time only the fortunate opportunity to 
live under Roman Rule. Constantine, the first Christian emperor, in the 
4th century, and Justinian in the 6th century, both managed to reconquer 
for a little while only, some parts of trans-Danubian Dacia (at Sirmium 
and Baci). 


Later, after the Goths left, either in the direction of the empire or 
even toward the West, other invaders arrived, for example: the Huns 
Gepides and Avars. The latter two lingered longer in the regions inhab= 
SEE sec engents of Daco-Roman population on the left and right 
; ot the Danube, where the primitive organization judi 
judete (district Bainicemetve division ey evelced and Comsatticted 
oes cope ahs form of true ducate (duchies). These duchies--after 
ae arate of invaders, such as the Bulgarians around the beginning of the 

ury--even succeeded in organizing a kingdom under their duke, 


Cubrat (579-638 5 
Molt tains: ), on the right bank of the Danube between it and the Hemus 


( u i 
o pees Area especially Omurtag (813-831), were successful 
& this kingdom to the left bank of the Danube, that is, in the 
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former Daco-Roman regions. We find these duchies in a state of alliance 
with the first Bulgarian empire in the 9th century when the Hungarians 
arrived in Pannovia. We quote as evidence for our statements two impor- 
tant historians of that particular epoch: Anonymus Belae regis notarius 
probably P(etrus), the chancellor of King Bela Ill, who studied in Paris 
and who wrote a work entitled Gesta Hungarorum in the 12th century on the 
basis of anterior traditions and documents; and the first Russian 
chronicler Nestor (who died in 1112). 

The first historian recounts for our benefit the battles of the 
Hungarians against various Bulgarian-Vlaho dukes--and more particularly, 
Vlahs like Salan, Gelu, Menumorout, Glad--who had their duchies between 
the Tisa, Somes, Cris, and Danube rivers. The second author writes 

and the Hungarians who in 


about the Vlahs who pushed back the Slavs, n 
their time drove away the Pakgeticee From the severity of the battles 


waged by these dukes against the Hungarian invaders, we rightfully 
arrive at the conclusion that in preceding centuries these duchies had 
attained economic and military power. The long coexistence of Daco- 
Romans of Latin language with the Slavs, who had infiltrated their na- 
tive territories as far back as the beginning of the 6th century, and 
with Slavicized Bulgarians left a certain lexical influence in the Daco- 
Roman-Latin language as well as in their nature or character. The 
Slavo-Bulgarians had an influence on religion, that is on the Daco- 
Roman-Latin church in its very beginning (4th century), but this in- 
fluence was exercised only after Bulgarian Christianization in 864 when 
the annexation of the Bulgarian church to the Byzantine church became 

a reality as a result of the 8th Ecumenical Council (869). 


ROMANIANS UNDER THE BULGARIANS AND BYZANTINES 


Due to their expansionistic tendencies, the Bulgarians fought bitter 
battles against the Byzantine Empire, to the detriment of the latter. 
Under their leader Omurtag, they conquered Serdica-Sofia and Filipopoli. 
In 811, the Emperor Nichifor died on the battlefield fighting against 
them. While battling the Franks, Omurtag annexed, in addition to other 
territories, the region of Sirmium. Under Pressian, Omurtag's follower, 
the Bulgarians, took Macedonia from the Byzantines, so that when Boris 
(843-888) became ruler, the first Bulgarian Empire reached its peak 
expansion, incorporating also, as we have already mentioned, the Daco- 
Romans on the right and left banks of the Danube with their Vlaho and 
mixed Slav-Vlaho duchies. 


Tsar Boris, who signed a peace treaty with the Byzantines in 864, 
was baptized in Constantinople, his godfather being Emperor Mihail, the 
Alcoholic. Boris was baptized with the same name as the emperor, 
"Mihail."' However, under Tsar Simeon (893-927) relations were again 
broken. From 966 on, the first Bulgarian Empire showed a marked decline. 
In 927, the Emperor Tzimisces conquered from the Russian duke Svyatoslav I, 
Eastern Bulgaria and its capital, Pereyaslavets; and in 1018, Basil, also 
called the Bulgarocton (slayer of Bulgarians), conquered as well the 
western part of the Bulgarian Empire together with its capital, Ohrid 
(Ochrida, formerly known as Lignido). Following the conquest, the 
Byzantines living in occupied Bulgaria constituted a theme, that is, the 
governmental structure of Bulgaria proper. In addition to this, there 
was another theme called Paradounavon or Paristrion, which also included 
Dobrogea. The heads of these administrative military organizations were 
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ions ruled by Tatos, 


anizat 
nomous org d the Byzantines to defend t' 


Satza, who helpe 
of the Petchenegs and Cumans. 
s to hold under their rule the 
territories of former Bulgaria where, it goes without saying, the Daco- 
Roman population continued to exist. Repeated uprisings against their 
domination occurred. For example, one was led by Peter Delean (1040- 
hew of the first king of Hungary, Stephen, also 


1041) who was the nep t 
ae the Saint. Peter was related also to the Asanest1 (Asen) 


brothers, the founders of the second Bulgarian-Vlaho Empire (Asenid 
Empire). (It is worth noting that among the Romanians, there exist to 
this very day families bearing the name of Delean in the Bihor (Bihar) 
region; and a village is called Delani). We find traces of Delean s 
relationship with the Asaneshi brothers, in some old Bulgarian tradi- 


tions collected by Rakovski. 


It was not easy for the Byzantine 


In a Carstvennik, we are told that the Asen brothers were the 
nephews of Gavriil-Radomir-Roman, the son of Emperor Samuil (986-989). 
Cedren24asserted for a fact, that Gavriil-Radomir-Roman was the son of 
Samuil exiled by his father in Wallachia (which could very well be 
Transylvania) and that he married the daughter (according to others, the 
sister) of King St. Stephen of Hungary, in honor of whom Stephen erected 
a monastery of Eastern right at Vespremvolgy. Peter Delean was the son 
of Radomir-Roman. 


Even more serious for the Byzantines was the revolution of 1071- 
1073, in which the Danubian cities also participated and which ended 
only with the help of Norman and German mercenaries. However, the 
existence of Romanians in the first Bulgarian Empire is officially 
confirmed by the approval given them by Vasile to have their own bishopric 
at Branciceni, at the mouth of the Moravia river across the Danube in the 
Timisan Banat. 


ROMANIANS UNDER HUNGARIAN RULE 


: After the Daco-Romanians from both shores of the Danube were sub- 
jected to the Bulgarian-Byzantine rule, those inhabiting the left bank, 
the former Trajan-Dacian province, gradually fell under the domination of 
another nomad people, the Hungarians, who came from the infinite expan- 
sion of Asian steppes. Driven away by the Petchenegs and Cumans from 
their last country Atelkus (Etelkoz), the Magyars settled in Pannonia 
in the territory between the Tisa and Danube rivers. These particular 
invaders, following their expeditions to the West into Moravia and 
ae their efforts on the conquest of the East. The 

ical historian i is 
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Gelu and Glad and made them vassal states. 


The first king of the Hungarians, Stephen I, son of Geza, (972-997) 
Married Belakiniga, daughter of Gylas, Duke of Ardeal, who received the 
name of Bolosud (Bulcsu) in baptism at Constantinople. Therefore, 


Stephen's mother was a Christian of Byzantine rite. om ssn aie by force 
etrating deep into Ardeal aroun , when in 
Piece at ndelt ate ; e also defeated Ahtum the duke of 


i i il the Bulgarocton, h 
pies ae eta es : , brought from there Greek-Bul- 


Banat. Ahtum was baptized at Vidin and 
garian monks to Morisena, founding there the monastery of St. George. 
St. Gerard, the apostle responsible for the Christianization of the 


Hungarians in the Roman Catholic rite, took Morisena from the Greek- 
Bulgarian monks and give it to the Benedictine monks. 


jon into Transylvania was slow and by stages. 
dual Hungarian advance toward the center 
the Roman bishopric of Alba Iulia, which 
claimed on paper to have been founded by the first Hungarian king, Saint 
Stephen. Nevertheless, its first main office was in Tasnad, then in 
Cluj, and only in the 12th century was it located in Alba-Iulia. The 
link of its continuity is the identity of the patron saint of the church, 
the same in all of its three phases of existence: Saint Archangel 
Michael. Its first bishop to be known from documents was Simeon (1106- 
1113). Similarly the first bishop of Oradea (Sixt), only became known 


in 1111.28 


The Hungarian penetrat 
The typical example of this gra 
of Transylvania centers around 


During the gradual conquest of Transylvania by the first kings of 
the Hungarians--Stephen I (997-1038) and his descendant at the end of 
the century, Ladislaus I, nicknamed by the Hungarians "the saintly one" 
(1077-1095)--the local institutions which were found by these kings in 
conquered Transylvania such as the Romanian Cnezate, voivodeships, 
districts, as well as the peasant communities, were not immediately 
abolished. On the contrary, they remained in force although the defeated 
duke's lands were transferred into the hands of the victorious king, 
and those of the Cnezi or inferior voivodes under the rule of the feudal 
lords who accompanied the king. In time, the peasant communities would 
be taken by force, too. Even the principal political administrative 
organization of voivodeship purely and simply represented the develop- 
ment in the entire country of the old "duchies" or voivodeships from the 


10th and 11th centuries. 


The voivodeship, remained a political institution specific only to 
Transylvania and not to the entire Hungarian feudal kingdom. This parti- 
cular form of organization impressed a particularly different character- 
istic to the Transylvanian province for almost four and one half centu- 
ries. Transylvania never did completely fuse with the Hungarian monarchy 
and never formed one country with Hungary; two very different rules 
(regnum) existed. The first political leader of this type, the voivode 
of Transylvania mentioned in 1111 and 1113 was a certain Mercurius, who 
apparently, however, did not reside in the voivodeship, but in the royal 
court. Around 1176, there was another one called Leustachius, waivoda 
Transilvaniae, Thenceforth, the series of Transylvanian voivodes contin- 
ued without interruption to the middle of the 16th century (1541) when 
Transylvania was established as an autonomous principality under Turkish 
sovereignity. 
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The yoivode exercis 
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Already under the first victorious kings, some Hungarian enclaves 
were established alongside the native establishments in several West- 
ern Transylvanian localities. The purpose was to ralse the economic 
value of some regions, to guard the southeast and south frontiers, and 
above all, to consolidate the feudal Magyar State of Transylvania. The 
Szekelys and the German-Saxons were colonized already during the reign 
of Geza II (1141-1161) in various regions. Under Andrew II, in 1222, 
the Teutonic knights were colonized and endowed with certain privileges. 
These Teutonic knights determined to consolidate their position to the 
detriment of the kingdom, and were soon expulsed (in 1225). Those 
colonists who remained participated in the forceful occupation of the 
Romanian communities of natives, and their leaders contributed a great 
deal to the exploitation of the indigenous Romanians and to their econo- 
mic and social slavery, instead of alleviating it. To this subjection 
and exploitation, the Catholic Church participated as well through its 
episcopates, church dignitaries and monasteries with their large feudal 
properties, who incurred the intense dislike of the enslaved natives, the 
majority of whom were Romanian orthodox. 


The natives, enslaved and exploited by overwhelming feudals of all 
kinds, had no other recourse but to fight in their own way: Individual 
revenge through robbery and destruction of the material goods of the 
landlord or slaying of the landlord and his servants. They became high- 
waymen in the process, choosing exile and uprising to attain their goals. 
All these factors were prevalent during the course of the 260 years of 
the pitiful history of the feudal voivodeship of Transylvania. Among the 
uprisings, let us recall the incident of Bobalna in June, 1437, when 
insurgents from the Somes region, together with the peasants from Satmar 
to Ugocea, gathered on Bobalna hilltop at the Olpret estate near Dej and 
scored a resounding victory against the feudal nobility. This was the 
first known great victory over the feudals in the history of Transyl- 
ee bringing about certain small concessions on the part of the land- 


ae oa ee landlords, however, after receiving the impact of the 
eee es eae aware of the gravity of the danger, joined forces with 
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This was called the Dozsa (Doja) Gyorgy 
revolution which, from an anti-Turkish crusade preached by the Catholic 
archbishop of Strigonium, Toma Bakocz, was transformed into a large pop- 
ular uprising. Under the leadership of Doja, a Szekely peasant, who had 
received noble rank during the anti-Turkish wars, masses of Romanian, 
Hungarian and Szekely peasants participated in the revolution, and were 
joined by iron and salt mine workers. The army of the feudal nobles, 
clergy and laymen was led by IonZapolya, the prince (voivod) of Transyl- 
vania. The battle was merciless and the peasant army suffered a terrible 
defeat on July 15. Dozsa was burned at the stake and the other captains 
died from tortures of the most barbaric nature. The nobility assembled 
at Buda, and through its lawmakers codified laws pertaining to the new 
persecutions in the so called Werboczi's Tripartite. 


peasants took place in 1514. 


THE INDEPENDENT PRINCIPALITY OF TRANSYLVANIA UNDER TURKISH PROTECTORATE 


Following the disaster of Mohacs (August 29, 1526), Hungary itself 
became a Turkish possession under a pashalik. From 1541 on, Transylvania 
consisting also of the Romanian districts of Satu-Mare, Crasna, the mid- 
dle Solnoc and the one outside, Bihor, Zarand, Arad, and at times Mara- 
mures, became an autonomous principality under Turkish sovereignity 
with the right of electing its own prince, and its own assembly con- 
sisting nevertheless of the representatives of the "three nations." 

(The Banat of Timis-became a Turkish possession only in 1552). The 
"three nations" consisted of the nobles, the Saxon patricians, the upper 
strata of the Szekelys, and the representatives of the four official 
religions: Catholic, Lutheran, Calvinist and Unitarian. Evidently, 
this was an assembly with a strong class characteristic, representing 
only the interests of the privileged classes and of the upper clergy. 

It excluded the representatives of the popular masses and of the Ortho- 
dox religion professed by the Romanians who in this manner were excluded 
from political life, thereby increasing their endurence of the double 
social and national yoke imposed on them by the privileged "nations." 


In the course of the independent autonomous principality of Transyl- 
vania, which lasted more than a century and a half with a prince-voivod 
elected almost always from among the Calvinists, the Romanian Orthodox 
found themselves additionally exposed to the danger of undergoing altera- 
tion of their Eastern Orthodox faith by the Hungarian calvinism and 
Lutheran protestantism of the Saxons. They were saved from this menace 
by the union with Rome, hoping that in this manner they could escape 
economic oppression and social domination. The ephemeral apparition of 
Michael the Brave in Transylvania (1599-1601) did not change in the least 
the economic and the social situation of his Romanian co-nationals, with 
the exception of establishing a stable Orthodox episcopate at Alba- 

Iulia for them. 


THE PRINCIPALITY OF TRANSYLVANIA UNDER AUSTRIAN PROTECTORATE 


As a result of the liberation of Vienna in 16835 and of Budapest in 
in 1686, and the gradual expulsion of the Turks from Transylvania and 
Banat, beginning in 1688 and more exactly in 1699 (Peace of Karlowitz), 
Transylvania became an autonomous principality under the direct sover- 
eignity of Austria (the Austrian emperor). The political administrative 
organization implemented by the Diploma Leopoldina of December 4, 1691, 
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financial and economic problems, a Treasury Department functioned at 
Sibiu. The military problems were dealt with by the War Council 


(Defense Department) of the Imperial Court with headquarters in Vienna. 
Its representative in Transylvania was a commander general who had to be 
an Austrian. All other superior functionaries were required to be 
Transylvanians, chosen from the three nations. The highest court was 
the King's Table which decided over cases by applying a class justice 
with feudal character. The legislative branch was the Dieta organized 
in the manner already described. The Austrian army, whose commanding 
general resided in Sibiu, constituted a guarantee against the eventual 
peasant and worker uprisings. The finances, army maintenance and public 
works (roads, bridges, team drivers, work on fortresses, etc.) meant 


renewed heavy burdens on the population. 


In this period of the autonomous principality of Transylvania 
under the Austrian protectorate, an important event occurred with con- 
sequences for the Romanians of this principality: The union with the 
Church of Rome in the years 1697 and 1700 under their bishops Teofil and 
Atanasie of Alba Iulia. This event has been falsely presented by its 
perennial adversaries. The general consensus is that the Romanians 
accepted this union under pressure by the Austrian authorities and the 
Jesuits, or were tempted by vain promises that were never to be ful- 
filled; at any rate, the acceptance was prompted by materialistic and 
not religious reasons. However, looking at this event from an objective 
standpoint and in the light of comtemporary circumstances, we can assert 
that the Catholic emperor and his emissaries, the archbishop of 
Strigonium and the Jesuits, as well as the Romanians, had their justified 
reasons for achieving it. 


In regard to the emperor and the Catholics, we must recognize the 
fact that the long protestant domination in the principality reduced 
the Catholic Church practically to non-existence. The bishop of Alba 
Tulia and the Jesuits were expelled from the principality, the Catholics 
were reduced to a few aristocratic families,and the Szekelys were pushed 
to the northeastern part of Transylvania. Therefore, they had the right 
Baers to find the means of increasing their membership 
Ee Shee Ieee to their own privileged religion the adherents 
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ure of the protestant regime, with the purpose of changing 
the nature of Romanian Orthodoxy to the protestant doctrine, reached an 
intolerable point. The conditions to which the candidates for bishop 
had to submit in the way of protestant interpretation constantly in- 
creased. The Orthodox bishop was under the jurisdiction of the Protes- 
tant superintendent, whose emissaries could control even the pots and 
pans of Romanian housewives to see if they cooked for "fasting," a 
custom considered a superstition by the protestants. Being converted 
to Catholicism while maintaining their Eastern Orthodox rites and 
customs, the Orthodox Bishops, according to the imperial diplomas of 
the emperor Leopold, were entitled to share all the rights and privileges 
which the clergy and the faithful of the Catholic Church possessed. 

For this reason, at the request of the Jesuits, the bishops Teofil and 
Atanasie met with the clergy and people of the Romanian Orthodox Church 
of Transylvania, in free and spontaneous synods. Speaking openly and 
oppressed by no one, having in mind only the salvation of the soul as 
stated in their union manifesto, they decided to unite with the Holy 
Church of Rome. At the same time, they accepted and adopted all of the 
beliefs of that Holy Church, particularly those four points which they 
felt constituted a difference from their beliefs. This was done under 
the condition that the religious services and all of their customs up 
to that point in time should remain unaltered. 


The press 


Though the social, cultural and economical consequences did not 
produce all of the benefits promised, nevertheless for the Romanians 
they were excellent. Let us mention just the intellectual activity of 
the Transylvanian School (Scoala Ardeleana)--an institution born in the 
bosom of the church united with Rome--including the contribution of 
such Orthodox intellectuals as Gheorghe Lazar, Cezar Boliac, lon 
Molnar-Piuarul, Dimitrie Tichindeal, Budai Deleanu and others, who with 
their ideas revived the national consciousness with Roman-Latin reflec- 
tions of Romanians everywhere. How deeply the roots of the religious 
Union with Rome penetrated into those who received it can be assessed by 
the fact that all their adversaries together were not able to pull the 
roots out. The Hungarian magnates of Transylvania, together with some 
Romanians, (pro-Greek and pro-Russian) from Brasov and Sibiu, and 
especially the Serbian patriarch of Karlowitz and his agents, as well as 
Romanian brothers from Muntenia and Moldavia, could not prevent the 
growth of such roots. The metropolitan Teodosiu of Bucharest stirred 
up by Dosoftei, the exiled patriarch of Jerusalem, and Antonius of Fanar 
also raised strong objections against the union with Rome. 


The Religious Union with Rome achieved everlasting merit in Romanian 
history. Only the Greek and Slav sympathizers hate it, but not true 
Romanians like Nicolae Iorga, Mihai Eminescu, Ion Eliade Radulescu, Alex- 
andru Lapedatu, August Scriban and others... The activity of the bishops 
of the Romanian Catholic of Byzantine rite Church--Inocentiu Micu-Clain, 
Petru Pavel Aron and later Ioan Vancea (1868-1892)--contributed essen- 
tially to the cultural, political and social emancipation of the Roman- 
ians. The first of these delineated the fundamental lines of the vital 
claims of the Romanian people and the other two founded and developed 
the scholastic institutions of Blaj which made Ioan Eliade Radulescu ex- 
claim when he visited Blaj: "From this place rose the sun for the 
Romanians." 
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patriarchate, the monk Visarion Sarai. the en 
of Romanian, he managed to produce an uprising around Sibiu and 


Hunedoara against the Union with Rome. The peasants, persuaded by 
threatening sermons about punishments awaiting them in the Inferno for 
the abandonment of Orthodoxy, drove away the Catholic priests of 
Byzantine rite from some villages and closed the churches. Visarion was 
captured and imprisoned at Kufstein in Austria. Another movement 
against the union was conducted by the monk Sofronie of Cioara, joined 
in 1759 by Moti peasants (inhabitants of Romania's Western Mountains) 
and miners from the Zlatne and Abrud regions. Once arrested and fearful 
of the reprisals against the insurgents, Sofronie gave up the struggle 
and made deals with the representatives of the Court of Vienna, and the 


uprising ceased. 


A more bloody revolution was repressed in a barbaric manner by the 
emperor with supposedly more liberal views, Joseph IT himself. The 
incident began in the region of Zlatna where melting furnaces operated 
with the use of wood. The peasants were forced to clear the woods by 
cutting down the trees and transporting them to the melting furnaces. 

For this hard labor, they received puny wages. Petitions to the emperor 
brought no results. Two serfs--Horia from Albac and Closca from Carpinis, 
who were delegates to the emperor representing the Moti from the villages 
of the Zlatna region--took an active part in an altercation which 
occurred on May 24, 1782, at Campeni between the Moti and the Armenian 
proprietors of inns and taverns. The latter refused to allow the Moti to 
sell their alcoholic beverages in the open market. Horia and Cosca 
intervened in the dispute with the Armenians. The authorities arrested 
thirty three Moti, beating and imprisoning them. Five Motj were con- 
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and Crisan. They were eventually caught, imprisoned at Alba Iulia and 
condemned to the most harsh punishment by death in conformity with the 
Theresian penal code--to be crushed to death on the wheel- 


The cruel sentence against Horia and Closca was executed on 
February 25, 1785 in Alba Iulia in the presence of a multitude of some 
6,000 peasants brought by force so that upon viewing such a ferocious 
spectacle, they would be instilled with fear and horror and lose their 
courage and impulse to revolt in the future. Crisan committed suicide 
in prison. Hundreds of peasants were arrested and executed in various 
centers by order of the noblemen's tribunals. They were crushed on 
wheels, impaled, burned on stakes or hanged. The gallows, in accor- 
dance with the times, could be found permanently installed on the out- 
skirts of villages, with a hired official public hangman. The cruelty 
with which this revolution of liberation from the yoke of feudal serf- 
dom was repressed will remain one of the blackest pages of the reign of 
Joseph II who in other instances upheld praiseworthy progressive and 


liberal ideas and concepts. 


In 1791, the Romanians entrusted their two delegate bishops-- 
Byzantine Rite Catholic and Orthodox--with a special petition to the 
emperor known by the name of Supplex libellus Valachorun. This cele- 
brated plea requested that the Romanian people, the "Romanian nation," 
be reinstated with its rights along with the other Transylvanian 
"nations," namely--the Magyars, Saxon and Szekely--sharing equal civi- 
lian and political rights. The petitions included in the memorandum 
were motivated in the same way as the ones submitted fifty years before 
by the fiery bishop Inocentiu Micu-Clain. His statements brought out 
the unadulterated facts that 1) the Romanians were the oldest nation 
in Transylvania; b) it was more populous than all of the other nations 
put together; and 3) they bore most of the burdens, more than all the 
others gathered together. The memorandum presented to the feudal Dieta 
assembled in Cluj was rejected with indignation and disturbance by the 
vanity-filled, exploiting feudal noblemen. Their rationale of their re- 
jection was that the recognition of another "new nation" would upset the 
constitutional system of principality. The emperor, who had identical 
interests with the nobility, also rejected it. He simply felt that he 
was closer to the nobility than to his unfortunate oppressed subjects 
who were exploited by the landlords. 


The waves of the French revolution of 1789 gradually affected all 
the countries in Central and Southeastern Europe. More and more acutely 
the problem of the unification of Germans and Italians, in order to do a- 
way with tens of principalities and duchies, became a crucial issue. The 
Habsburg Empire, with its conglomerate of so many languages and nations, 
found itself in serious danger of facing the aspirations of people to a 
free and independent life. The problem became a burning issue for both 
Transylvania and Hungary which had the same physiognomy of plurination- 
alism as Austria. The Hungarian middle class and nobility also aspired 
to free themselves, and demanded independence from the dominating Austrian 
regime. In addition to this, the issues involved the question of nation- 
alities coexisting with them. In accordance with equitable justice, they 
must have been keenly aware of their own difficulties. 


In 1844, Transylvania presented the following statistics: 606,000 
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congressmen, functionaries, priests, teachers, indeed all the inhabi- 
tants of the country must know the official language (Hungarian) 
fluently, because it is not the obligation of high civil servants to 
speak the language of the inhabitants with whom they come into contact. 
It is the people that need and must acquire the language used by the 
State apparatus. Evidently, this conception represented an implicit 
aggression against the other inhabitants of the country and the assimi- 
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With this idea in mind, the Hungarians had their own revolution in 
1848, led by Kossuth Lajos. The government from Vienna, not feeling 
in a position to confront the movement in its incipient moments, yielded 
to the demands. The Dieta of the Hungarian revolutionaries of Cluj on 
May 29th voted the union of Transylvania with Hungary, unaware of the 
political error they were committing by forcing the unification against 
the will of the majority of the principality's people. An aristocrat 
like Szecseni Istvan and the intellectual historian Jakob Elek drew 
attention to this mistake, but were paid no heed. The emperor, lacking an 
immediate solution to the Magyar's insurrection, sanctioned the unilater- 
al law of Transylvania's union with Hungary on June 10th. 


The Romanians also held their general assembly with a moderate 
revolutionary character in 3/15/May at Blaj. During that demonstration, 
they addressed their claims for freedom, social and cultural emanci- 
pation from the government and the Imperial Court of Vienna. They did 
not yet propose the radical solution of the union of Transylvania (where 
they constituted an overwhelming majority of the population) with the 
two yet separated Romanian principalities- Muntenia and Moldova. 


i Vienna, unable to curb the increasingly audacious claims of the 
lungarians, resorted to the extreme measure of calling for Russian inter- 
vention to put down the renewed Hungarian revolution. 
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its approving vote on July 28th. Unfortunately, it was too late. Gen- 
eral Arthur Gorgei, Commander of the Hungarian army, gave up his weapons 
and on August 10, 1849 signed his capitulation to the tzarist and Habs- 
burgic armies at Siria, near Arad. (The treaty entailed the execution 
of thirteen generals--commanders of the Hungarian revolutionary armies.) 
For Transylvania, this was the beginning of the Austrian absolutism, 
with German becoming the official language, and the administrative 
apparatus consisting of individuals absolutely loyal to the emperor and 
the Imperial Court of Vienna. This was called Bach's Era, named after 
the faithful Imperial Minister of Internal Affairs. 

As for the Romanians, this regime was characterized in the follow- 
ing way by August Treboniu Laurian (in a letter to Balcescu dated 1850): 
"New chains are in the making, but no freedom at all.'"' Nevertheless, 
the Romanians did find some use within this regime; the Catholics of 
Byzantine Rite received their own ecclesiastical province, independent 
of that of Hungary (Strigonium). The Romanians were granted the eccle- 
siastical province of Alba Iulia and Fagaras with its seat at Blaj, to 
gether with the establishment of another two dioceses of Gherla and 
Lugoj, in addition to the ones in Oradea, existing since 1777. In 1865, 
the Romanian Orthodox Church received a metropolitan seat at Sibiu 
with the suffragan episcopates of Arad and Caransebes, taken out of the 
Serbian jurisdiction of Carlovetz. (The Austrian sympathizer Andrei 


Saguna became Metropolitan. ) 


As long as Vienna tried its best to divide the Romanians, sec- 
tioning them into various administrative provinces--Bucovina, Partium, 
Transylvania, Banat--it became increasingly closer to the idea of re- 
linquishing in favor of the Hungarians the issue of their union in one 
State. In 1865, the Transylvanian Dieta renewed the vote of unifi- 
cation of Transylvania with Hungary. On June 8, 1867, the new emperor, 
Franz Joseph was crowned King of United Hungary and sanctioned the 
law, incorporating the Transylvanian principality with Hungary. 


A new era now began in the history of Transylvania, of Austro- 
Hungarian dualism which lasted until the crumbling of the monarchy 
on December 1, 1918. During this period, the ethnic minorities, like 
the Romanians, were strictly confined to the arbitrariness and 
chauvinism of the Magyars who had at their disposal the legislative 
power to achieve a quick Hungarian assimilation by means of school 
systems, civilian administration, army organizations and even the church 
(see the Hajdudorogh case in 1912). The struggle and resistance against 
this inhuman tendency was most difficult (see The Memorandum Trials of 
1891). The Romanians, however, due to their cultural, social, political 
and even religious solidarity--even though they adhered to two churches, 
Orthodox and Catholic of Byzantine Rite--resisted and victoriously 
reached the glorious day of December 1, 1918 when in casting their 
unanimous vote at Alba Iula successfully brought about the unification 
of the Romanians with the kingdom beyond the Carpathians, thus consti- 
tuting Greater Romania, sanctioned after World War I by the Trianon 
Treaty. 
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of the three brothers, especially Ionita's. First, they were true 
Wallachian-Romanians; secondly, their empire comprised a major part of 
the territories inhabited by their kinsmen across the Danube (Banat , 
Transylvania, Oltenia); and thirdly, Ionita with his wide perspective 
and ambition to become a part of universal history and assure a solid 
basis for his empire, made contact with the greatest spiritual power, 


the Church of Rome. 


We shall point out three impo 


In discussing the origins of Asanesti, some Bulgarian authors, 
such as Zlatarski, Nicolaev, Mutafciev and Duices, strive to prove that 
they were not of the Wallachian but of Bulgarian origin, or that at 
most, their mother was Wallachian. (Nikolaev). These authors mislead 
everybody by issuing unfounded statements. Zlatarski and Mutafciev 
state that several authors of the 12th and 13th centuries used the name 
Wallachian for the Bulgarians of Eastern Bulgaria and only those 
living in the Western part of the country were called Bulgarian. This 
statement is altered somewhat by Duicev who maintains that those authors 
used the name of Wallachian to the Bulgarians from the Hemus (Balkan) 
Mountains and from Northern Bulgaria and used the name Bulgarian only for 
inhabitants of South Bulgaria. 


These statements, unsupported by evidence, have already been proved 
invalid by M. Lascaris>> and N. Banescu.°4 However, we share the convic- 
tion of impartial scholars like the Austrian, Constantin Hofler, who, in 
two of his studies, asserts that not only the Empire of the Asanesti was 
a Doppelreich (Dual Kingdom) of the Wallachians and Bulgarians, but that 
the founders themselves--Asan, Peter and Ionita--as well as its "princes, 
like Ivancu who assassinated Asan, and Crisos (Crisu) who resided in 
Prosacon, Eastern Macedonia, and Bylota (Balota, Balota) who also sent 
a letter of loyalty to the Pope aay his blessing--were all true 
Wallachian-Vlahi, that is, Romanians. °° 


" 


Another scholar, the American, Robert Wolff Lee states that all the 
contemporary authors, Greek and French chroniclers alike, as well as the 
Papal chancellory were unanimously of the opinion, although independent 
from one another, that the Asanesti brothers were Wallachian. All their 
relatives and collaborators such as Ivancu, Crisiu and Balota also 
were Wallachian and spoke the Wallachian language. Lee further points 
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out that the Byzantine and French authors clearly and precisely distin- 
guish between the Wallachians and the Bulgarians (contrary to the state- 
ments of the Bulgarian authors named above) calling them Wallachian 
whenever the question clearly refers to them, and Bulgarian when the 
issue centers around Bulgarians. 


Robert Wolff Lee is right. It is sufficient to leaf through the 
French chroniclers, J. de Villehardouin and Robert de Clari, as well as 
Ansbert the Austrian to find out how convinced they were that Ionita 
was a Wallachian. All these historians were contemporaries and eye 
witnesses of the battles waged by the Latins in the Fourth Crusade 
against the brave Wallachian Ionita. The latter, helped by the troops 
of his co-nationals across the Danube and by the Cuman with whom he 
had friendly relations, caused not only disastrous losses to the 
Latin armies but captured even Baldwin of Flanders, the commander and 
king of the Latins of Constantinople, taking him prisoner at his resi- 
dence in Tarnova. There Baldwin was left to die of hunger, and after- 
wards his body was cut into pieces and thrown over the cliffs surrounding 
his palace. The other duke of the Latins, Bonifacius of Monferat, was 
captured the same way by Ionita's soldiers, and his head was taken as 


a trophy to their king, Ionita. 


The other contemporary chronicler of the events, Niceta Choniates, 
historian of the battles waged by Emperor Isac Angelos with the insurgent 
brothers Asanesti, writes convincingly in his historical work De Isaccio 
Angelo that the purpose of these revolutionaries was to reestablish the 
Bulgarian-Walachian Empire as it formerly existed in the times of their 
ancestor kings of Bulgaria. He adds that in olden times these Wallachian 
were called Mysi or Moesi, that is, the inhabitants of old Moesia, and 
that now they are called Wallachians. 


Pope Innocent III received from Pretextatus, his nuncio and informer 
who resided in Constantinople, and from the heads of two delegations sent 
to Hungary and to Ionita himself, namely John of Casamari and Dominic, 
the Catholic archpriest of Brindisi, precise information regarding the 
causes of the uprising of the ambitious Wallachians. He was informed 
of Ionita's ambitions to receive the crown of emperor from the Pope, like 
Simeon, Petru and Samuil, kings of the first Bulgarian Empire. This 
accounts for the flattering words the Pope used in his letters addressed 
to Ionita: "Upon hearing that your ancestors' origins are the noble 
people of Rome and that you inherited from the the nobility of blood, 
as well as the sentiment of the sincere devotion you express toward the 
Holy Apostolic See, so to speak, with the right of inheritance, we 
decided a long time before to contact you by letters and messengers ."'59 


Ionita answered in this way: "We inform your Holiness that we have 
received your all holy letter brought to us by the reverend archpriest 
of Brindisi, and we value it more than any gold and precious stones. 
Therefore, we offer great thanks to the Almighty Who looked upon us, His 
unworthy servant, according to His unspeakable goodness, casting His eyes 
upon our meekness and made us remember the blood and the land of our 
birth,"'40 


In turn, Basil the Metropolitan of Tarnova, writes in his letter to 
the pope: ''From humble condition to higher ranks we are all as good sons 
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roots."42 "The Church of Rome is your mother." The fact is also 
underlined by Ionita: "The blood and the fatherland from which we 
draw our sources." "We request to be in the Church of Rone like real 
sons of our real mother...the Church of Rome our mother. 


In addition to his own and a part of his people's Roman origin, 
Ionita claimed still another extraction, namely, that of some kings 
from the First Bulgarian Empire. Among these he names Simeon (839- 4 
927), Peter (927-969) and Samuil (980-1014). He calls them not eat his 
predecessors (praedecessores) but also ancestors (progenitores. ) What 
specific links of relationship existed among the Asan brothers and the 
rulers of the First Bulgarian Empire? Cedrenus, a Greek chronicler 
of the 1lth-12th centuries,4® tells us that Gavriil-Radomis-Roman was” 
the son of King Samuil, who according to a Bulgarian tradition noted in 
Carstvennik4’ may have been exiled by his father in Wallachia across 
the Danube. He goes on to say that the Asan brothers might be the 
nephews of Radomir-Roman, son of Samuil, just as Petru Delean could have 
been the son of the same Radomir, born to him and his wife who was the 
sister (some say the daughter) of Saint Stephen, the first King of 
Hungary. The latter was the son of the duke Geisa who married Belaknida, 
daughter of Ghiula, baptized in 955 at Constantinople in the Eastern 
Rite. Stefan's mother, therefore, was also of the Eastern Rite. 


This is the way the Asanesti brothers and Petru Delean, born in 
Transylvania, were related. Delean's father, Radomir-Roman, repudiated 
St. Stephen's sister while Samuil was still living (between 1110-1005) .48 
At any rate, Ionita believed that he was a descendant of the family of 
kings who reigned during the First Bulgarian Empire. St. Stephen erected 
for his mother and sister a monastery of Greek Rite whose charter of 
1019 was preserved at Vespremvolgy in Western Hungary. There the nuns 
designed and made in the shape of an omphorion embroidered with Eastern 
saints, the mantle of the coronation of Hungarians kings.49 


An important achievement of Ionita was to reconquer some parts of 
the former Bulgarian Empire located on the left bank of the Danube. In 
this manner, four hundred years before Michael the Brave, he was success- 
ful in uniting under one rule almost all the Romanians living on the 
right and left banks of the Danube. The exploits of this enterprising 
Wallachian are described for us in the correspondence of Pope Innocent III 
addressed to Ionita himself and to the Hungarian King Emeric with whom 
Ionita clashed in an armed conflict over those lands. Ionita was in- 
volved in a terrible dispute with the Crusaders who in 1204 occupied 
the Byzantine Empire, contesting the territories taken over by the 
Asanesti brothers from the Byzantines when they rebelled against 
Byzantium. On the north, the king of Hungary did not view favorably 


~ 
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the rise of a new aggressive and expanding kingdom on his own borders. 
Ionita decided on a very able diplomatic gesture: he offered the Pope 
his own conversion, and that of all his subjects to the Catholic faith 
on the condition that the Pope would crown him Emperor of the Bulgarians 
and Wallachians, and would grant to the Bulgarian and Wallachian Church 
an autonomous head with the title of Patriarch. 


The Pope, after two diplomatic missions, in 1199 led by the 
Byzantine -Rite Catholic archpriest of Brindisi, and in 1203 by Ioan — 
of Casamari (afterward Bishop of Aquila) was convinced of the sincerity 
of Ionita's intentions. In September 1204, he decided to send a 
solemn delegation headed by Cardinal Leon of the Holy Cross with the 
mission of crowning Ionita king (not emperor as he had requested) and 
to organize an autonomous church for the Wallachians and Bulgarians 
with a primate metropolitan, (not a patriarch) but with almost the 
same rights of a patriarch. The papal delegation led by Cardinal Leon 
(Brancaleone) passed through Hungary with the purpose of calming down 
King Emeric, assuring him that the Pope's decision to confirm the _ 
Wallachian-Bulgarian kingdom by the coronation of Ionita was not against 
King Emeric's interests but to the advantage of the Catholic Church. 


King Emeric devotedly welcomed the papal delegation, even assigning 
it a royal escort. As soon as the delegation arrived at the Keve Fortress 
on the Danube, the commander of that fortress received a messenger sent 
by King Emeric to stop the delegation on its way to Ionita and forbid them 
to pass until the controversy existing between Emeric and Ionita could 
be peacefully settled. lonita was accused by King Emeric of holding 
territories not belonging to him, including his sister Margaret's dowry 
which she received from their father Bela III when she married (at the 
age of only ten) Isac Anghelos, the Byzantine emperor in 1185. The cardi- 
nal, although detained with all of his suite in humiliating conditions and 
closely guarded by three hundred soldiers, was nevertheless successful 
in informing the Pope of what had befallen him. The Pope reprimanded 
Emeric in a severe letter, ordering him to release the cardinal so that 
he could fulfill his mission. However, Emeric had already set the cardi- 
nal and his retinue free, even before receiving the Pope's reprimanding 


letter. 


As to Margaret's marriage dowry, we have a letter from Pope Honorius 
III, dated March 30,122351, enumerating all its contents, naming among 
them the entire district of Keve, the royal domain Elyad (1llyed, 
Illadia) with all its profits and income, three other lands in the Bach 
province (Solya, Curt and Mirislou) and other properties and places such 
as Varod, Perben, Comanc, Zilzenc. The Hungarian author Gy. Moravcsik 
says that the territories included in Margaret's dowry are Belgrade 
(Sirmium), Branicevo (where the Wallachian episcopate was located, 
extending its jurisdiction in the Timisoara Banat), Nis and Serdica 
(Sofia). 2 The Bulgarian author Mutafciev asserts that Simium was the 
Byzantium theme consisting of Belgrade, Branicevo and Nis. The Romanian 
author Nicolae Dragan writes that Sirmium-Srem-Szerem-Severin was a 
geographic term corresponding to the region from Mures to the south up to 
the Danube and toward the east to the Olt River.24 There are many other 
historians, especially Hungarians, who focused their attention on the 
regions where the places named in Margaret's dowry were located, giving 
sufficient proof that many of the territories demanded by Emeric from 
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ates ss to ites Tonite was on friendly terms with the pe who 
at that time held the regions inhabited by Wallachians (Romanians) on 
the left shore of the Danube. The previously mentioned French historians 
also bear testimony to this fact. Jeoffroi de Villehardouin and Robert 
de Clari describe Ionita's battles with the Latins of Constantinople 


against Baldwin of Flandra and Boniface of Monserat, the Latin king of 
Salonic, the second husband of Margaret. All these testimonies are 
sufficient to validate our thesis that Ionita was the first to unite in 
a grand style the Romanians who inhabited the regions on the left and 
right banks of the Danube. This constitutes a part of the history of the 
Romanians presenting Ionita as a glorious figure of the Romanian 

warrior comparable to Michael the Brave. 


Nicetas Choniates, Isac Anghelos 


Ionita's fate was tragic. In the spring of 1207, he was treach- 
erously slain in camp (as was Michael the Brave) by one of his co- 
nationals. His heir was his nephew, Voula-Borila (1207-1218), son of 
his sister. However, Ionita's two sons, Ioan and Alexandru who had pre- 
viously fled to their compatriots on the left bank of the Danube, 
returned with Wallachian and Cuman troops, dethroning Borila and blind- 
ing him. He was succeeded by Ioan Asan (1218-1241). The Church union 
achieved by Ionita with Rome, lasted also into the reign of Borila who 
made peace--even indeed became related to the Latins by giving his 
daughter in marriage to Henric, the brother and descendant of Baldovin 
on the throne of Constantinople. It lasted a little while under Ioan 
Asan too. However, in 1234, Ioan Asan quarreled with the Latins because 
in 1228 when Robert de Cortenay, the second successor of Baldovin died, 
the Latin barons of the empire wanted his descendant, Baldwin II, to 
marry Helen, the daughter of Ioan Asan, that is, Ionita's granddaughter. 
But the Italian barons assembled at the Council of Perugia in 1229, ad- 
vised by the aging Pope Gregory IX (1227-1241), opposed this marriage 
and decided that Baldwin II should marry the daughter of John Briennius, 
the Latin king of Jerusalem, who, until he came of age, would act as 
regent in Baldwin's place. Ioan Asan hoped that through his daughter's 
marriage he could seize the throne of Constantinople. He quarreled 
bitterly with the Latins, severing relations with them and the religious 
union, allying himself with Ioan Vatatzes, the self-exiled Byzantine 
emperor at Nicea. Together with his patriarch, German II in 1224, the 
emperor Vatatzes granted Ioan Asan's Bulgarian kingdom the same church 
autonomy which Ionita had obtained from Pope Innocent III in 1204, 
endowed with a primate archbishop. In this way, the Wallachian- Bulgarian 
church returned to the church orbit to which it had belonged, before the 
already mentioned unification with Rome was achieved by Ionita. 


When the Tartars invaded Central Europe and the Balkans, the Asanesti 
Empire, like Hungary under Bela IV, was laid to waste, and under the weak 
Caliman (1241-1248) began to disintegrate. After the Cumans were driven 
away from the Romanian provinces on the east of the Olt River, the Romanian 
duchies existing in those parts reorganized themselves eandarsternicalsy not 
under Bulgarian protection, however, but Hungarian. These were rinted by 
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Farcas and Ioan, Seneslau and Lytuoi (Latuoi), in any case not Litovoi as 
some read), Barbat, Tihomir, then Besarab. The latter is the subject of 

a document of the king gf Hungary, Bela 1V,from 1247, also confirmed by 
Pope Innocent in 1250.° In a document issued by the Hungarian King Ladislau 
IV dated 1285, the matter discussed in particular is Lytuoi's death in the 
midst of battle and the heavy ransom paid for his brother Barbat, fallen 
prisoner in the battles with the Hungarians in 1279. When these duchies 
left the organization of the Wallachian-Bulgarian state founded by the 
Asanesti brothers and 11 under Hungarian sovereignity, the Wallachian- 
Bulgarian Doppelreich ceased to be called Bulgarian and Wallachian and 
became instead only the Bulgarians' State as it is called in the papal 


correspondence from 1245 on. 


CHRISTIANITY OF THE ROMANIAN PEOPLE 


Anyone who, in the light of historical truth, does not know the reli- 
gious and Christian past of the Romanian people in the first millenium of 
our era may wonder why a neolatin people such as the Romanians belong to 
the Eastern Christianity of Byzantine rite. In truth, the liturgical lan- 
guage is Romaiian, but the rite is Byzantine. A satisfactory explanation 
rests on the basis of irrefutable historical and factual evidence. 


It is logical to assume that a people of Latin-Daco-Roman origin formed 
in the Romanized, Latinized Carpathian-Danubian provinces of Dacia and 
Moesia on the left and right banks of the Danube, could not receive Chris- 
tianity except in its Latin form and through the Latin language. Certainly, 
Christianity must have been presented to them in the Latin language, even 
by missionaries from other regions, perhaps the East, whose own native 
tongue may not have been Latin. Indeed, we can prove with two arguments 
that the Christianity of our Daco-Roman ancestors came through the Latin 
language and was of Western origin, although it was not in the Latin rite 
in the present-day meaning of the word. One argument is external: histori- 
cal, judicial-canonical; the other internal: inherent in the Christian 
terminology of the Romanian language. 


1. It is certain that even from the beginning the external, adminis- 
trative, jurisdictional organization of Christianity (of the Christian 
church) was based on the so-called principle ofthristian Hellenism. In 
other words, the organizational structures of the church were adapted to 
those of the empire, a principle known and supported by Clement of 
Alexandria (150-216) and Origenes (186-254) and discussed by Eusebiu (265- 
340), the first important historian of the Church, who authored a biography 
of Constantine, the first Christian emperor. This principle has been 
brought into focus in our times by historians like Francisc Dvornic®/and 


others. 


The application of this principle to the administrative jurisdictional 
organization of the church is equally reflected in the sixth canon of the 
first Ecumenical Synod of Nicea (325) in which the canonical judicial juris- 
diction of the three large church centers in Alexandria, Antioch and Rome 
was given a clear delimitation. This delimitation the Synod calls archaia 
ethe (the old custom, the old tradition). The principle was applied in 
other countries too, and in other regions--Spain, Gaul, Northern Italy, 
Dalmatia, etc. Large centers of civil administration became at the same 
time centers of church administration: Sargozza, Toledo, Vienna, Arles, 
Milan, Salonae, etc. However, the application of Christian Hellenism dimmed 
and neglected the criterion of the apostolicity of a church. The East, 
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ity evolved ¢ ee 
Soa an ie tus, divided anew the regions we are interested in. He 
Seated the Pretorial Prefecture of the East with three large (civil) 
myocesess of Asia, with a super metropolitan center at Efes; of Pontius 
with a similar super-metropolitan center in Caesaria of Cappadocia; of 
Thrace, with another such center at Heraclea. The civilian diocese of 
Thrace comprised three provinces (with their own metropolitans) : ne 

of Lower Moesia (with a metropolitan at Marciano- 


province of Thrace proper, — l : t 
pol); of Minor Schythia (with its metropolitan at Tomis) . The pretorial 
prefecture of Illyria also had three civilian diocese: Illyria proper, 
Dacia and Macedonia. In turn, the dvil diocese of Illyria (with a head 
metropolitan at Sirmium where also the pretorial prefect resided) had five 
provinces: Noricum, Pannonia, Savia, Valeria, Dalmatia. The civil diocese 
of Dacia was likewise divided into five provinces: Dacia Ripensis, Dacia 
Mediteranea, Moesia Superior, Dardania, Praevalitana. Macedonia was divi- 
ded into six provinces: Macedonia Prima, Macedonia Secunda, Epir, Thesalia, 


Achaia, and Crete. 


The Roman Empire from the time of Diocletian had two major divisions, 
designated as the Eastern and the Western. From the reign of Constantine 
the Great, the pretorial prefecture of the East with its dioceses depended 
on the eastern part of the empire, that is, on the emperor of the Eastern 
Empire, while the Western pretorial prefecture and its dioceses depended on 
the emperor of the Western Empire. Thus, church administration and its 
apparatus actually followed the civil organization. Consequently, the 
entire civil and church administration of the pretorial prefecture of Illyria 
with its civil dioceses, Illyria, Dacia and Macedonia and provinces depended ; 
on the Western sphere of the empire. So, from an ecclesiastical point of view 
they came into the sphere of Rome's influence, exactly as the First Ecumeni- : 
cal Synod had decided at Nicea, 325. The civilian diocese of Thrace and its 
oD Lower Moesia and Scythia Minor, depended official- 
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uded implicitly in the sixth Nicean ; 
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Nicean canon 6 regarding the territori r 
three big centers: Rome, Alexandria, and Antioch. It : 
the autonomy and independence of the three large divisions or dioceses pty 
of Asia (Efes), Pontus (Caesarea) and Thrace (Heraclea) - It further Aine 
mends that no bishop be allowed to exercise on his own acts of eeclest aa 
cal jurisdiction outside the territories of his own lawful see. Moreover, 
it decides in a clear-cut manner who has the right to exercise jurisdiction 
on the chruches outside the empire (that is, the barbarian termi toxics ag 
confirming the implicit stipulations of the sixth Nicean canon (in regar 
to the adjacent authorities within the empire) . 


to realize that those dispositions included in 
the sixth Nicean Canon and the second Constantinopolitan Canon have a pro- 


found interest for Daco-Romanians, in regard to the churches; that is a 
tians living in territories outside the Empire of Trajanic Dacia were eccle- 
siastically dependent on the authority of the bishops shepherding those pro- 


vinces of the Empire. 


It is easy for everyone 


The Second Ecumenical Synod of Constantinople (381), in which only 
ith local issues only: the ques- 


Eastern hierarchies participated, dealt w q 
tion of the Arians, and of the negators of the Holy Spirit led by Maximus 
the Cynic, Bishop of Constantinople. However, the Synod introduced an 
innovation in Canon 3 which shook up the organization of the Christian 
church up to that point. The innovation had grave consequences on the 


later development of the Romanian church. 


due to Emperor Constantinus' military strate- 


About 330 A.D. Byzantium, t 
£ the Bosphorus became the capital 


gic reason, a small city on the shores 0 : 
of the Roman Empire. It had been an old colony of the Thracians which later 


became Greek, and speaking ecclesiastically, depended on Heraclea. By vir- 
tue of the principle of Christian Hellensim, Byzantium, which took Constan- 
tine's own name--Constantinopolis (Constantine's City)--began to assume its 
prominent place in the church hierarchy. The church fathers assembled at 
the Synod of Constantinople in 381, sketchedly described in a timid way its 
position, declaring in their Canon 3: "The bishop of Constantinople should 
have the privilege of honor (ta presbeia tis timis) next to the Bishop of 
Rome, because Constantinople is the New Rome". The canon did not touch fur- 
ther on the hierarchical position of Old Rome as holding first place among 
the entire Christian Episcopate. It was more concerned with the hierarchy 
of Alexandria and Antioch, long time rivals vying for second place in the 
Episcopate. 


What the 150 fathers did not dare express outright at Constantinople 
was spelled out seventy years later in their Canon 28 by the fathers gathered 
in the Fourth Ecumenical Synod of Chalcedon in 451 A.D. This canon is very 
important in the history of the Church and constitutes the beginning of the 
century-old conflict between Old and New Rome. Therefore, it merits repro- 
duction here in its entirety: 


"Being in all matters subject to the decisions of the Holy Fathers, 
and knowing the now already read Canon of the 150 God-loving bishops assem- 
bled in the imperial city of Constantinople, the New Rome, from the times of 
Theodosius the Great, Emperor of pious memory--we decide and decree the same 
thing regarding the privileges (toon prebiioon) of leadership of the all-holy 
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' litans (primates) of the named civil diocese should ordain 
Ree igh te Bicherscoe their dioceses, in conformity with the divine : 
canons. The primate bishops, however, as we have said before, should be 
ordained by the Archbishop of Constantinople, after unanimous election, 
conducted in accordance with the custom (kata to ethos), and presented to 


hin." 


The first impression produced by the reading of this canon suggests 
that the fathers of Chalcedon wanted to wash their hands of the responsibil- 
ity of bringing about this canon, putting all the burden on the 150 fathers 
assembled at Constantinople in 381. The second impression is that the pre- 
lates of Chalcedon do not feel any pangs of conscience in changing decisions 
made by preceding Ecumenical synods: Canon 6 of Nicea (whichgave to 
Alexandria the second place after Rome), Canon 2 of Constantinople (381), 
which sanctioned the autonomy of the three dioceses, Pontus, Asia, and 
Thracia and their metropolitans (exarhs). In regard to the dependence of 
the provinces outside the empire on the hierarchs of adjacent dioceses 
within the empire, Canon 20 makes only this change: the ordaining of the 
former prelates is reserved for the Archbishop of Constantinople; to be 
sure, only of the regions adjacent to the three dioceses of Pontus, Asia, 
and Thracia, which were then placed, after the abolishment of their auto- 
nomy, under the authority of the Archbishop of Constantinople, and not on 
those corresponding to Superior Moesia and Dacia Ripensis. Consequently, 
as far as Romanians are concerned, only the ordination of bishops living 
outside the provinces of Lower Moesia and Scythia, that is, where the Goths 
lived, was reserved to Constantinople. This, of course, excluded the corres- 
ponding provinces of Dacia Ripensis and Superior Moesia and in general, the 
dioceses of Pannonia, Dacia, and Macedonia which were not under the juris- 
diction of Constantinople, but of Rome. Canonically speaking, no bishop 
could exercise actions of jurisdiction outside of his own territory. 


A danger arose, however, for the dioceses of Pannonia, Dacia, and 
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might pass under the leadership of the Eastern hierarchy. (This is before 
the Second Ecumenical Synod of Constantinople, 381). Pope Damasus (366- 
384), forseeing the danger since the year 380, decided to establish the 
Papal Vicariate of Thessalonicus, giving the bishop of that city the power 
of administering in his name the provinces of the two civil dioceses pass- 
ing to the Eastern Empire. The vicar had a synod of his own set up and 
appointed metropolitans. In turn, the latter consecrated bishops with the 
approval of the vicar, sat judgment of court appeals, sending the more im- 
portant cases (causae maiores) to a tribunal in Rome for settlement. The 
successors of Damasus, as Siricius, Innocent I, Bonifacius I, especially 
Sixtus III and Leon I,broadened and defined more clearly the prerogatives 


of the Papal Vicar? 


What Damasus had feared did happen. Canon 3 of the Synod of Constan- 
tinople (381) was a certain forewarning that the Easterners wanted to force 
the application of the Christian Hellenism into the Western half of the 
empire. Canon 28 of Chalcedon was fully implemented and carried out, at that 
time only, for the Eastern sphere of the empire. Because of this Canon, 
the primates of Pontus, Asia, and Thrace lost their autonomy and were sub- 
jected, along with their twenty-eight provinces, to Constantinople. St. 
John Chrisostom (397-407), had already begun, in accordance with the third 
Constantinopolitan Canon, to clamor for permission to mix in matters con- 
cerning the twenty-eight provinces of the three large civil dioceses of 
the East. This was done, according to the historians Socrates (V, 8) and 
Teodoret (V, 28), before the incorporation of those dioceses of the East 
to the supremacy of Constantinople by Canon 28. 


THE STRUGGLE BETWEEN ROME AND CONSTANTINOPLE OVER THE PRINCIPLE OF ADAPTATION 


From our discussions up to this point, I think it obvious that the 
Christianity of the Romanian inhabitants of the provinces where they were 
formed as a people can be only of Western, Latin origin, at least in the 
light of the principle of the adaptation of Christian Hellenism, which is 
considered of apostolic origin. One of the strongest arguments we have to 
prove this premise lies in the Christian terminology of the Romanian lan- 
guage. All the terms which express fundamental notions of the Christian 
religion in Romanian are of Latin origin: Dumnezeu (God), biserica (Church), 
dumineca (Sunday), lege (law), cruce (cross), crestin (Christian), ruga- 
ciune (prayer), anger (angel), drac (devil), diavol (devil), cuminecare 
(communion), impartasanie (communion), Paresimi (lent), Pasti (Easter), 
Rusali (Pentecost), vergura, fecioara (virgin), martor (witness), juramant 
(oath), repausa (to die), mormant (grave, tomb), pagan (heathen), preot 
(priest), boteza (to baptize),zana (fairy), zanatic (insane). 


Words of Slavic origin came later into the Romanian church, together 
with Slavonic or Greek liturgical language, around the 8th century (Leon Is. 
or 9th century (Council of Constantinople, 869), such words as vladica 
(bishop), staret (prior), blagoslovi (to bless), afierosi (to put a curse 
on), duh (spirit), rai (heaven), odajdii (priest's vestments), proroc (pro- 
phet), and those referring to church services or ecclesiastical books, such 
as, Vecernie (Vespers), Utrenie (matins), bogorodnita, hvalite, svetilna, 
priceasna (hymn), Slujebnic (church service book), Ciasiov (book of hours), 


Stratnic, Strajnic, prohod (funeral service), praznic (feast), pogribanie, 
grijanie (communion), Svetenie, Ispas,and others. 
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(God) for the Supreme Being (domin d 
zeu) is probably of sicretistico-pagan origin. eh aes ea aie 
people of the 3rd and 4th centuries called their deitie ae pe ea ay AD 
Aesculapius-domnus, dominus-Serapis, domnus-deus . ape earth’ 
found in some of the provinces of Italy: domine-dio; and i 5 ae ; 
damnedieu, damedieu. Latin missionaries adopted it for the Supreme g: 


domne-deus = dumnezeu. 


Dumnezeu 


Biserica (church) from the Greek vasiliki, Latinized basilica, pie 
went different forms of baselica with Thotacized'1: baserica, then beser- 


ica as it is called even today in Northern Transylvania. In literary lan- 
guage: biserica. Basilica in the Roman world, long before Christianity, 
was the word for the main room (salon) of a dwelling. During the period 
of persecutions, when Christians held in secret their Eucharistic rite in 
the house of a well-to-do man, they celebrated it in the main room, the 
basilica. After liberation, when they began to build special places for 
their worship, following the example of Emperor Constantine and of his 
mother, St. Helena, they called their sites of prayer basilica. Pagans 
called their places of worship templum, a term preserved by the Christian 
Romanians in the word tampla (temples) for iconostas (a Greek word) . The 
term basilica for place of worship and christian congregation meetings is 
a typical Balkan-Danubian word. The Latin Christians of the West used the 
literary word ecclesia (chiesa, eglise, iglesia), and the German peoples 
(the Goths) used the Greek word kyriaki, kirche which they had learned from 
the Greek missionaries (Ulfilas of Cappadocia), who had baptized them. 
Basilica = biserica is the term used from the 4th-Sth centuries. 


Dumineca (Sunday)--dies dominica. The semi-pagan officialdom of the 
4th century named the seventh day of the week dies solis. Indeed, we do 
have a decree from 392 (Codex Theodosius II, 8, 20), the last document 
dated in this manner. In the year 399, there was one dated title dies 
dominica (Codex Theodosius, II, 8, 23), and since then the term has always 
been used. Among the neolatin people in the West, Italian, French, Spanish, 
the same designation was reserved for the Lord's day. 


: Lege, lex (law). The Romanian peasant calls his religion or denomi- 
nation law. To what "lege" do you belong? In Romanian, this term which 
was used in common Latin speech in the first half of the 5th century has 


been kept alive. Examples: "Adiuro per Deum et per legen christianorum" 
and "In lege sancte christiana collocavi cum". (Corp. Inscr. Latin., III, 


13.24 and 9508, from the years 426 and 430. 


Inger, anger (angel) derives from the Latin angelus with the i 
; g g ) g rhotaci- 
zation of the intervocalic 1, and not from the Greek anghelos. 


Drac and diavol (devil) come from popular Latin of the prechristian 


period. Draco, magnus draco, and diabolus are 
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Paresimi, from the Latin Quaresima, means time of preparation for 
Easter (Pasti, the plural as in French). Paresimi is an archaic term, less 
and less used by the people; Pasti has been kept in use until this very day. 


Rusalii comes without any doubt from Rosalia, the name used by the 
pagans for their spring rite when they honored their dead by spreading 
flowers, especially roses, over their graves. Christian missionaries took 
over the term applying it to the Christian Holy Day, the descent of the 
Holy Spirit in the form of tongues of fire--the tongues of fire having a 
certain similarity with the roses. The term was preserved in the Balkan 
Peninsula by the Southern Italians, and in Sicily, and was taken up by the 


Slavs also. 
Pagan-pananus (pagan) comes from the Latin pagus (village). Byes 
ion of non-Christian implied in this word. The 


ists dispute the connotati 
traditional opinion expres 
more readily acceptable. 

the gospel in cities, and onl 
the cities, did they proceed 


sed by Cesare Baronius and Jaques Zeiller seems 
They theorize that missionaries began preaching 
y after Christianity was firmly established in 
to preach in villages and rural regions of the 
countryside. Thus, it was that city dwellers, already Christians, came to 
call the non-Christians tarani (peasants, country or village inhabitants). 
So paganus begins to take on the meaning of non-Christian about the begin- 


ning of the Sth century. 


Martor (witness) comes from martyr. The same semantic process in the 
Daco-Roman language evolved the word martir which at the beginning was in- 
terpreted as witness bearer, witness, testifier, (marturisitor, martor, 
testis) of faith in God. When martyrs ceased to exist (the last one gave 
his life in the reign of Julian the Apostate, 361-363), the word lost its 


Christian religious meaning and came to mean witness, testimony; this also was 


about in the first half of the Sth century. 


Mormant (grave) derives from monumentum. After their freedom was 
granted by Galerius (311 in the East) and Constantine (312 in the West), 
Christians were allowed to erect at the graves of their dead some commemo- 
rating sign, for example, a monument. In Rome, along the Via Appia, even 


during the pagan period, there were monuments with the image of the deceased. 


This example was imitated in other more modest places too. These monuments 


gradually took on the meaning of the place itself where the dead were buried- 


mormant (with the rhotacization of n and the elimination of“u, median and 
final. 


A similar semantic change occurred in the word pavimentum--pamant 
(earth) which we find used in a letter of Pope Gregory the Great to Emperor 
Maricius (June, 595). He complains about the arrogance of the Patriarch of 
Constantinople, John IV the Faster, who, during the tragic times of Chris- 
tianity's being invaded by barbarian Slavs, instead of weeping with his face 


bowed to earth and spreading ashes over his head, brags, assuming the name of 
"sacerdotes in pavimento et cinere iacere debuerunt. 


"ecumenical patriarch": 


Repausa, pausare, to rest (in the sense of death). We find this word 
in use in the Balkan-Danubian region in the 4th and 5th centuries: ‘''post 
nostram pausationem", after our death (Corp. Insc. Latin., III, 2554). 
today, our peasants use these words about the dead: a raposat; raposatul 
(he died; the deceased). 


Even 
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z ds from our Christian terminology whose 
shall not analyze other wr i 
cain igi is very obvious. Merely, we name a few: rugaciune (prayer), 


crestin(christian), vergura (virgin), (from virgo, in the 
See ee sreteres (virgin), (from foetum, in ule Ze 
fetiolus, fetiola with rhotacism: fecionara); Se ey, vont furs 
(communion fur (to eva, take 9 oat, JuTEOn Welonging "2 cult wo 

> popa (priest) is Latin; ; 
Seah the tual sacrifice of animals; botez (paeeise ae boteza 
(to baptize); pacat (sin); altar (altar), preveghiu (wake, te ar 
ajun (ieiunium, fasting); parinte (father) ; inchinare (worship); cimitir 
(grave--a Greek term adopted into Latin). 


From the analysis of these words, two facts about the Christianity of 
the Romanians are sufficiently demonstrated: (1) it is of Latin origin. 
In no other way could the Romanian language include these words except 
through the influence of Christianity in its beginning in Dacia; (2) 
Christianity began to spread among the Romanians towards the end of the 3rd 
century and then became general between the years 350 and 450 A.D. 


While there is no question of the spread of Christianity in the epoch 
of Roman occupation (from 106-271) in Trajanic Dacia, at its height it was 
only sporadic. Archaelogical Christian inscriptions date it from the 4th 
century; at least the one from Biertan: Ego Znovius posui dates from the 
4th century; others we cannot be certain of. The literary inscriptions 
(documents) such as those of Hieronymus and Origenes, are also lacking in 
proof. Then, to speak about the spreading of Christianity among the 
Romanians through the preaching of St. Paul and of the apostle Andrew, would 
mean to build on a story lacking in seriousness. The Daco-Romanian people 
did not even exist in their time; only after 106 they came into being. It 
is certain, from historical point of view, that Christianity among Romanians 
became general in the 4th and Sth centuries as we mentioned before. Now, 
during this period there lived in the Danubian region a Bishop Niceta (366- 
414). He was a very active apostle-bishop, who lived in Medditeranian Dacia, 
at Remesiana, today called Bela Palanca, between Nis and Sofia. A well 
documented literary and archaeological work by Professor Vasile Parvan 
(deceased 1927) considers as early as 1911, Niceta as possible principal 
apostle and Christianizer of the Daco-Romanians on the northern and eastern 
banks of the Danube. Almost all Romanian and foreign historians agree com- 
pletely with Parvan. We also accept heartfeltly his thesis, adding some 
preciseness, in the light of the historical canonical argument illustrated 
at the beginning of this chapter. 


SAINT NICETA OF REMISIANA-FOREMOST CHRISTIANIZER OF THE ROMANIANS. 


We learn much about Niceta, especially his missionary activity, from 
his friend Paulin, Bishop of Nola (352-431). Niceta visited Paulin twice 
during trips to Italy, in 398 and 402. Paulin tells us (Epist. XXIX, 14) 
that the Romans justifiably admired the venerable and very learned bishop 
Niceta who came from Dacia. Paulin wrote two poems dedicated to Niceta on 
the occasions of these two visits, Carmen XVII and XXVII. In the first, 
he describes Niceta's return home and his christian missionary activity 
among the Dacians, Goths, and Huns. In the second, he describes in detail 
the manner in which Niceta visited the Church of St. Felix and the charity 
centers for the poor constructed under the patronage of Paulin. In Carmen 


XVII he writes as follows about i i 
aherieuste ut the regions and peoples where Niceta preached 
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"Ibis Arctoos procul usque Dacos" (v. 17); "Raphael wt olim Tobiae. . 
ipse, Nicetae comes usque Dacos angelus adsit" (vv. 141-144); "'partioque 
reddat limini tutum" (v. 187); "Dardanus hospes" (9 v. 196); "0, quibus iam 
resonabit illa gaudiis tellus, ubi tu rigentes adoces Christo fera colla 
miti subdere gentes; quaque Riphaeis Boreas in oris adligat densis fluvios 
pruinis, hic gelu mentes rigidas superno igne resolvis. Nam simul terris 
animisque duri et sua Bessi, nive duriores, nunc oves facti negarunt, nunc 
iugo veri domini subactas sternere gaudent; nunc magis dives pretio laboris 
Bessus exultat." (vv. 197-214); "Te patrem dicit plaga tota Borrae, ad tuos 
fatus Scytha mitigatur et sui discors fera te magistro pectora ponit. Et 
Getae currunt et uterque Dacus, qui collit terrae medio vel ille divitis 
multo pileatus accola ripae" (vv. 245-252). "Esto nobiscum, licet ad 
paternam veneris urbem; non enim unus populi magistrum, sed nec unius dedit 
esse civem te Deus terrae; patria ecce nostra te sibi sumit" (9 vv. 319-324). 


A closer examination of these places and tribes leads us to believe 
that the Arctoos are the most northern regions of the Dacians, Niceta's 
place of birth, where Paulin desires that Niceta be accompanied by the Angel 
Raphael. Niceta is referred to as agiest from Dardania because his head- 
quarters, Remesiana, was in inner Meditterranean Dacia (also called Dardania). 
The Rifa Moumtains, covered with a dense fog, where blizzards freeze the 
waters of innumerable rivers, are perhaps in the northern part of the Bal- 
kans, but neither could we exclude the mountains in the North Danubian 
regions. Paulin asserts that Niceta is called Father by the entire region 
of the north. Even the Bessi, thicker in the skull than the snow, whom no 
war could bend down to servitude, because of his preaching bowed their 
heads to the yoke of the true Master and happily entered the stable of 
peace, that is, the Church of Christ. 


The Bessi were one of the most numerous and warlike Thracian tribes 
of the Balkan-Danubian region. Scholars like Tomaschek consider them as 
the foundation of the Romanian people. These people, the majority of whom 
were miners, Niceta converted to Christianity and in the process completely 
Romanized them. Among the people who hurried to listen to Niceta's sermons, 
Paulin mentions the "Getae et Scythae'', meaning the Goths and the Huns, who 
had settled at random in those parts, and the Dacians of two Dacias (one on 
shores of the Danube, Ripensis, and the internal one, Mediterranea), evident- 
ly alluding to their main occupations: agriculture and sheep-raising (wear- 
ing also long hair). Pater Urbs--in Paulin's text--is Remesiana, which can 
mean his native city or the city who called him Father. 


Paulin expresses the results of Niceta's activities in this way: "Invii 
montes prius et cruenti, nunc tegunt versos monachis latrones pacis alumnos. 
Sanguis, quondam, modo terra vitae est; vertitur caelo pia vis latronum et 
favet Christus Supera occupanti regna rapinae. Mos ubi quondam fuerat fer- 
arum, nunc ibi ritus viget angelorum et latet iustus quibus ipse latro vixit 
in antris (vv. 218-228). Euge, Niceta, bone serve Christi, qui tibi donat 
lapides in astra vertere et vivis’ sacra templa saxis aedificare, Avios sal- 
tus, iuga vasta lustras, dum viam queris sterilemque silvam mentis incultae 
superans in agros vertis opimos" (vv. 237-344). "Orbis in muta regione per 
te barbari discunt in reasonare Christum corde Romano placidamque casti 
vevere pacem'' (vv. 262-264). (In translation: "The mountains with unbeaten 
tracks and bloody, now are crowded with monks who, from highwaymen as they 
were before, became teachers of peace. The land of blood now has become the 
land of life. The pious violence (prayer) of the thieves now assaults the 


skies, and Christ approves the carrying away and their occupation of the 
highest heavens. 


Where formerly the law of the jungle was master, an angel- 
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; In the dens where thieves formerly lived in hiding Danubian Daco-Bessi peoples. Niceta was also a very learned man and holds 
i . , . . . ‘ $ . < 
MH like life now prevails. luse lives now in seclusion (vv. 218-228). Bravo, the title Saint in the Catholic Church. He has been praised by Cassiodorus, 


the just hermit, the rec € Christ, who urges you to transform stones into Gennadius of Marsilia, and others for his theological and catechistical works. 
Niceta, eaithey pane 4 tem les with living, shining stones. You trave] A manuscript codex from the 9th century (Monacen. Lat., 6325), places him 

. stars and construct sacre' : ara wide-syread passes looking for the road, among the great Holy Fathers of the Church. He is the author of the famous 

| all over the ancestral ee s ate unpolished minds; you change them into Te Deum Laudamus. The rite he used in the Latin language was a specific 
and penetrating into the Fpady In a silent region of the world, the bar- rite, Daco-Latin, similar to the Gallic, Mozarabic and Ambrosian, and was 4 
rich wheat fields (vv. 237-2 . Christ with a Roman heart so that, cleanseq not a Greek Byzantine rite. It is no wonder, therefore, that the "Ortodox 
barians learn from you to Sane 2 262-264) , (Romanian and Greek-Slavs) are envious of the Romanians for having as their 

they may live in quiet peace aa : apostle and Christianizer one who taught his followers to "praise Christ 


: . i " and not with a Slav-Byzantine one. 
uv tical exaggerations" whos An with a Roman heart" an 
It doesn't seem to us that these are “poe ge e his 


: or D. M. Pippidi writes. He states tha 

torical value is naughty <2 oes Hveneny aan Waithoult excent fone t 
the toponomy and ethnic informa Ne Che Reser CnC 

i he activities of the Bishop of Remisiana among the si, the Goths 
pone the right shores of the Danube in the immediate vicinity 
pear ceanat seat " Indeed, Professor Pippidi, who accepts as valid the 
SoU Bee era the return of Niceta from Italy, does not ac- 
toponomy given by Paulin upon : : eae ae 
cept Paulin's references to the areas of Niceta s apos rk, Just as 
he does not believe that "Dacia Ripensis and Mediterranea > and Trajanic 
Dacia are "in the immediate vicinity of the Episcopal Seat" of Niceta. Mr. 
Pippidi does not take into account the fact that circumstances which brought about 
the invasions of the Goths and Huns forced some of the bishops from Dacia 
| Ripensis, Dacia Mediterranea, Upper Moesia to take refuge within the country-- 
H like the pretorial prefect from Sirmium who chose to flee to Thessalonica. 
| The bishop of that city (Sirmium) did the same thing in 410, and for this 
reason, in Niceta's time (366-414), in many of those dioceses there were no 
bishops, or some of them were Arians who had no legitimate claim to the bish- 
opric. Thus, at Ratiaria, the capital and metropolitan seat of Dacia Rip- 
ensis, we find between 346-381 a Bishop Palladus, an Arian, a friend and 
ardent supporter of Arius. He was removed in 381 by a Synod held at Aquileia 
under the presidency of Ambrose of Milan. From that time on until 424, 
Ratiaria had no bishop. At Aquae, Castra Martis and Oescus after 343 we do 
not know of any bishops contemporaneous with Niceta. In Upper Moesia at 
Viminacium (Costolat) we hear of a bishop in 343, then none until 424. The 


THE STRUGGLE OF THE POPES FOR EASTERN ILLYRICUM 


we 


An attempt to apply the principle of Christian Hellenism was made by 
Emperor Theodosius II in 421 when he decided that the provinces of the two 
large dioceses of Eastern Illyricum (Dacia and Macedonia) would come under 
the ecclesiastical jurisdiction of the Eastern Empire. Pope Bonifacius I 
(418-422) sent a protest to Honorius, Emperor of the West, at whose inter- 
vention Theodosius II, in a message to Philip, the prefect of the pretori- 
um of Illyricum, retracted the decree. Nevertheless, in 438, this decree 
is recorded in the Empire Collection (Justinian Code, I, 1, 6.) "Omni 
innovatione cessante, vestustatem et canones pristinos ecclesiasticos qui 
nunc usque tenuerunt, per omnes Illyrici provincias servari praecipimus" 
(God. Theodos., XVI, 2, 4, 45) .°8Moreover, Theodosius II in 424 (some auth- 
ors say 438) submitted Western Illyricum and Pannonia (Dalmatia excepted) 
to the Civil authority of the Eastern Empire. From the standpoint of the 
Church, it continued to depend on Rome through its vicariate of Thessaloni- 
cus from 535 through the Prima Justiniana established by Emperor Justinian 
for the Latin-speaking faithful of Dacia and Macedonia to the Baci regions 
across the Danube. 


Fiery opponents of the Hellenistic principle of adaptation were Pope 
Leon I and Pope Gelasius I (so greatly praised by our Dionysius Exiguus, 
while in Rome). The former said, "Worldly problems have not the same nature 


ii nl tit Dl ag ita 


Situation at Horreum Margi was the same. At Singidunum (Belgrad), contem- as Church issues. "No foundation will be stable except the one set by Our 
porary with Niceta, there were two bishops in succession, both of them Lord." The latter said, "The power of the world's empire is another thing, 
i Arians: Ursacius (355-370), friend and companion in faith with Paladius of different from the distribution of church dignities.''64 


Ratiaria, and Secundianus, removed by the same Synod of Aquileia in 381. : ry 
Gelasius ridicules the idea that the center of sipreme authority in the 


A canonical impediment to Niceta's apostolate in the northern sections church must coincide with the center of the supreme authority of the state. 
of Mediterranean Dacia could have been only the person of the Metropolitan He wrote, "Didn't the emperors reside in Ravenna, Milan, Sirmium and Trecire? 
of Naissus (Nis). At Naissus there was Bonosus, an heretical metropolitan Nevertheless, it did not cross the minds of the bishops of those fortified 
later condemned and removed by a synod which convened in Capua in 391 under cities to usurp the jurisdiction of the hierarchs of other cities."65 


the same Ambrose of Milan. Consequently, Niceta's passage to the North, 


toward Banat and Severin has to be authorized by superior authorities in The struggle between the two concepts, adaptation vs. apostolicity, 


Rome and this seems to have been granted to him. Why did he come to Rome, erupted anew over the so-called Acacian Schism which was resolved in Rome's 
facing on his way so many dangers in those troubled times of Hun and Gothic favor due to the intervention of two great Daco-Illyrian emperors Justin I 
| invasions? Did he go on a pleasure trip? From the canonical point of view and Justinian. (Justin I, Justinian's uncle was doubtlessly a Daco-Roman) .°© 
the road was open. It is not only possible, but very probable indeed, that Under Justin I in 519, the Easterners recognized the primacy of the bishop 
Niceta, being a native, was able to establish a uisaionarytanostolate im of Rome in matters of faith and jurisdiction. They undersigned the formula 
the territories and among the people indicated by Paulin--the left bank of of Pope Hormisdas which stated that this particular primacy had as its basis 
Denunen the Petrin character of the Apostolic Seat of Rome "in which lies the entire 


The Romanians so 
preacher and 
him the titl 


greatly admire and revere Niceta in their prayer as a 
Serre shat we think there are no serious reasons to deny 
most important of our apostles and the Christianizer of the 
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pr gees PNA ini (527-565), em 
ey eligion". Justinian (9 » emperor 
SChSYGhras eats : the Byzantine rite the hymn called 


im we have left in 1 
(from a understood that the troubles of the church derived 
n the two conceptions of its structure and govern- 


he structure of the church to the 


true strength o 
and theologian 
"oh! Only Begotten Son 
from the conflict betwee 


: eption of adapting t - 
j.e. the concep he conception of apostolicity. 


ment, 
civil administration and t 
ve to resolve these EER In sour oF his Novele 
4 claims the primacy of Rome on the basis of the 
(VI, spies earn eed primacy of the Apostolic Seat was confirmed 
theese the merits of St. Peter, prince of the episcopal crown, though the 
eae of the city of Rome, and through the authority of the Holy Canons... 
Sotit illicit can be done outside the authority of this Seat." (Nov.XVIT). 
However, he also wanted to define the claims of the Seat of Constantinople 
(Nov. 131): "We &cree, following the decisions of the synods, that the Holy 
Father of Ancient Rome is the first among all the hierarchs and that the 
Holy Archbishop of Constantinople, of New Rome, occupies the second Seat 


after the Holy See of Rome." 


So Justinian stro 


Justinian believed that the claims of the foremost dignitaries of the 
Church could be resolved by the formula of pentarchy according to which the 
decisions in matters of faith and governance of the Church must be agreed 
upon by all five patriarchs existingat that time: Rome, Constantinople, 
Alexandria, Antioch, and Jerusalem. Pentarchy had some success in solving 
the problems of Monothelism and Iconoclasm. The formula of Pentarchy was 
presented to Rome in a favorable light by Easterners like St. Maximus the 
Confessor, Theodore the Studite, Patriarch Nicheforus, and John Damascene,. 
The idea of Rome's primacy in Justinian's interpretation was approved by 
his successors too, Phocas (603) and Justinian II (685-695). 


Through the vicariates of Thessalonicus and Prima Justiniana, and 
despite all the turmoil and disorganization produced by the invasion of the 
Slavs after the beginning of the 7th century in the provinces under the jur- 
isdiction ot Kome, rannonia, Illyricum, Dacia, and Macedonia, Rome still 
managed to maintain its authority and influence over them for better or for 
worse. We have numerous letters written by popes from Damasus to Gregory 
the Great about 70 A.D. to the Illyrians, Dardans, Dacians, and Macedonians 
in which they exercise their jurisdiction over the bishops of those provinces 
through advice, incentives, instructions, and encouragement to resist the 
enemy's plans (Constantinople) and remain faithful to their traditional sub- 
jection to Rome from which they had received their Christianity. 


In spite of all the benevolence and solemn declarations of the more 
enlightened emperors like Justin, Justinian, Phocas, and Justinian II (685- 
695) to preserve for ancient Rome the supremacy of the hierarchy of the 
Christian Church, most of the Byzantine emperors and their patriarchs tried 


to usurp that supremacy by attracting it into the orbit of Constantinople-- 
of New Rome. 


is ae the time of Pope Gregory the Great (590-604) another factor stirred 
rouble between the Western and Eastern churches. Patriarch John the Faster 


(584-595), even under Gregory's forerunner, Pelagius II, had begun to use the 


pa Eounenical Patriarch. This so disturbed Gregory I that he chose for 
Unich nove, (itle: the Servant of the Servants of God (Servus Servorum Dei), 
Popes use to this very day, adding it immediately after their name. 
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This title "ecumenical patriarch" contained a biased anti-Roman connotation 
because oikumeni, ikumeni, universal, meant at that time the entire terri- 
tory of the Roman-Byzantine Empire, destined to extend its own powers to 
all the known world. This title "ecumenic" granted to the Byzantine patri- 
arch virtually meant that both his jurisdiction and authority should extend 
to the point where the borders of the Roman-Byzantine Empire reach--that is, 
to the whole universe. This title was not accepted by Pope Leon IX and his 
delegate Cardinal Humbertus to the patriarch Michael. Cerularius in 1054 
engraved it for the first time on his patriarchial seal. 


What John the Faster and his followers ostentatiously displayed (ver- 
bally only), in this matter, some of his successors, in agreement with the 
Byzantine emperors who shared the convictions of their patriarchs, applied 
whenever the appropriate occasion arose. Thus, when the patriarchs of 
Antioch, Jerusalem and Alexandria adhered to the monothelite and monophysite 
heresies and the Persians and later on the Arabs occupied their territories, 
the Byzantines, did not hesitate to consider them their subjects, at least 
ecclesiastically, if they could not do so politically. 


In 732 a grave conflict erupted between Rome and Constantinople, between 
the papacy and the Byzantine Empire, on the subject of iconoclasm, or the 
condemnation of the cult of icon-worship. The Byzantine Emperor Leon Isaurus 
(717-741), following the example of the Moslem Caliphs Iezid I and II (720- 
724), and at the urging of some Byzantine bishops from Efes, Frigia and 
Syria, had forced it upon the Byzantine Church using bloody persecutions 
against the Patriarch Germanos (715-730) and against the monks who opposed 
the removal of icons from monasteries and churches. Pope Gregory III (721- 
741) took up the defense of the deposed patriarch and of the monks. He con- 
voked a synod in Rome in 731 and excommunicated the emperor who answered the 
admonishment of the pope by asserting that church dogmas are not the atfairs 
of the emperors but of bishops: "I am Emperor and Bishop!"68 Furthermore, 
in revenge, the emperor ordered the confiscation of all property of the Roman 
Apostolic Seat of Sicily and Calabria, occupied by the Byzantines, and the 
annexation of all the ecclesiastical provinces over which the Holy See of 
Rome still exercised its jurisdiction, among which were Eastern Illyricum 
(through Prima Justiniana Vicariate) and Thessalonica. 


This forced annexation is recorded by historians like Theophanes©9and 
Leon the Wise. From this time on, the church of our Daco-Romans (which 
belonged to the above mentioned vicariates and were saved from the Slavic 
invasion in the peninsula), was definitively annexed to the jurisdiction of 
Constantinople. Needless to say, The Greek rite and the Greek liturgical 
language, already introduced into the civilian and military administration 
by Emperor Foca in 605, was forced upon them. After the temporary settle- 
ment of the iconoclast dispute, Pope Adrian II, by the time of the Seventh 
Ecumenical Synod, requested from Empress Irina the return to the Roman 
Church of those provinces, including Eastern Illyricum, seized by force by 
Leon III Isaurus. _ Pope Nicholas I requested the same from Emperor Michael 
I in 860, enumerating all the provinces seized_by Leon Isaurus, among which 
were included Dacia Ripensis and Mediterranea.72 This was at the time when 


etteavs Ignatius was removed and the non-canonical election of Fotius took 


“ 
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THE MORAVIAN AND BULGARIAN QUESTION 


ntinued to undertake more daring ventures against 
their supremacyin the EN haa apt Io 
Emperor Michael IIT (842-867; 867+877) and Photius sae ae a 6), 

d by the local princes Ratislav and his vento- 
SR aN SES i sent two Greek brothers 
pule of Moravia, and Kocel (Catel) of Pannonia, Riche e 
to Moravia where Christianity was preached by the German eee 2 
Bavaria (Passau and Freising) and of Pannonia (Salzburg). 1 ch eee 
Cyril ‘and Methodius, were both learned men. They MOE etree t at 
the Moravians could receive and better preserve the Christian aith if 
they could hear preaching in their own Slavic tongue. So Cyril and ; 
Methodius ‘learned the Slavonic language and put together for the benefit 
of the Moravians an alphabet similar to the Greek, but with more letters, 
translating liturgy books into the Moravian language. Then they began 
to preach the liturgy and administer the sacraments according to the 


Byzantine rite in the Slavonic language. 


The Byzantines co 
Rome in order to show 


The German bishops, alarmed by the success of the newcomers, perse- 
cuted them. For this reason, the dukes, Ratislav, Sventopulc and Kocel, 
sent Cyril and Methodius to Rome to obtain the approval of the Pope to 
conduct ‘their activities in the Slavonic language.’ tere CULL 
Adrian I in 869 to thé dukes has been preserved for us. The Pope con- 
veyed to the dukes the message that he had examined Methodius "'virum 
perfectum intéllectu et orthodoxum" had consecrated him bishop and had 
ordained some of his disciples. Approval was granted that Methodius 
could carry out’ his duties ‘in the Slavonic language using the books 
translated by thé philosopher Constantine (Clemens, Methodius' brother); 
however, the Epistles and the'Gospels must be read first in Latin and 


then also in thé Slavic language.’ The author of the Life of St. Methodius 


adds that Kocel sent afterwards an“additional twenty men "Viros homines 
honorabiles" to be ordained. As for’Methodius, he would be appointed 
bishop ‘of Pannonia“in the Seah of Saint Andronicus (that is, of Sirmium, 
the city of Saint Andronicus. 5 The German bishops did not cease their 
opposition, however, but continued the hostility against Methodius' 
activities. Methodius, as a result, was arrested and imprisoned. 


Pope John VIII (872-882), the successor of Adrian II, has left 
excerpts of letters dated May 873. From these letters we know that John 
sent Bishop Paul of Anconia as an envoy to Germany and Pannonia, with let- 
ters in which he admonished Archbishop Alvin of Salsburg, Hermeric of 
Passau and Annon of Freising for their offenses against Methodius, 
ordering disciplinary measures against them. 76 However, the German 
bishops did not cease concocting their plots. We are in possession of an 
epistle dated August 16, 879, which Pope John III addressed to Methodius 
‘the Arch-bishop of Pannonia" and another to Sventopluc, Duke of Moravia, 
inviting him to come to Rome to defend his action in not conforming to the 
dispositions sent with his delegate, Paul of Ancona, regarding his 
officiating in Slavonic (which the Pope calls barbarian.) 


the Bete tees Methodius did appear before the Pope, for we learn from 
Was subjected t “ritten to Sventopulc in June of 880,/8 that Methodius 
Seu Steen examination and found orthodox in all aspects "in 
Sesdesensiorpeey icis doctrinis et utilitatibus orthodoxus et proficuum 
es''). The Pope also communicated to Sventopule that he had 
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consecrated Bishop for the Diocese of Nitra (in Slovakia) the presbyter 
Wichin whom he had sent along with Methodius. He requests the duke to 
send him another trustworthy priest or deacon to be consecrated as bishop 
of another church where the need for a bishop arose ("in alia ecclesia, 
in qua episcopalem curam noveris esse necessariam"). In this manner, 

the new bishop and Archbishop Methodius together would be able to conse- 
crate other bishops as the apostolic decree prescribes (Apostolic 

Canon 10). The Pope in following letters approves the celebration of 

the services in the Slavonic language, pointing out that God created 

many languages suitable for His praise and glory. 


Pope John VIII therefore reached another grave decision: He esta- 
blished an entirely canonical ecclesiastical province, of the Greek- 
Slav rite, with two suffragans and an unnamed residence. The authors 
write that Methodius as "archbishop of Pannonia" resided either in ~ 
Mossburg near Balaton, or in the city of Sirmium. In addition to this, 
Pope John VIII commanded that all the priests and deacons and clergy of 
any order or of any nationality residing within the borders of Svento- 
pluc's domination ("qui intra fina tuae provinciae consistunt") be 
obedient and law-abiding in all matters to the aforementioned Bishop 
Methodius and not do anything without his permission. The delinquent 
and disobedient who would dare provoke a scandal or schism should be 
driven out of his churches and the borders of his jurisdiction. 


We note here that Sventopluc's Moravia, after the victory of Charles 
the Great against the Avars in 798, forming the First Bulgarian Empire 
under Crum (802-814) and Omurtag (814-831) and his heirs, had established 
border lines toward the Northwest with Greater Moravia. Therefore 
the Bulgarian-Wallachian and Wallachian duchies on the left bank of the 
Danube were able since that time to come in contact with each other under 
the influence of the archepiscopate of Methodius and his disciples. It 
is true that the Cyrillic-Methodian activity in Moravia-Pannonia did not 
last long after 880. Methodius died in 885 and his disciples, Gorazd, 
Clemens, Iona and others, as a result of the increasing pressure of the 
German episcopate, were expulsed from Moravia. They arrived in Bulgaria, 
ruled by Boris, who welcomed them with open arms. There the exiles 
developed intensive ecclesiastical and cultural activities. They trans- 
lated all kinds of books from Greek, spreading them throughout all the 
territories of the Slavic-Byzantine culture, including those areas 
inhabited by Romanians. 


; This so-called Moravian issue of the two brothers, Cyril and Metho- 
dius, sent by the Byzantines to convert the Moravians to Christianity, 
is in close relationship with the Bulgarian issue. The same Byzantines 
who violated, so to speak, the old custom (archai ethi) established by 
the Ecumenical Synods which divided the world into the Western and 
Eastern hemispheres, and sent missionaries into the Pope's territory of 
Western hierarchial jurisdiction dared repeat the same violation by 
sending Greek missionaries into another Western region, into Bulgaria, 
whose territories, for the most part, belonged from the date of its 
Christianization to Oriental Illyricum which depended on Roman supremacy 
through the episcopates of Tessalonicus and Prima Justiniana. 


The Bulgarian czar Boris (853-888) who was waging war against the 
Byzantines, after suffering an earlier defeat from them, tried to gain 
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an ae oing different dramatic stages: Photius’ rebellion 
ree Se ite venoval from office in 887, confirmed by an ecumenical 
at he 8th) held in Constantinople in 869 under Pope Adrian II in the 
a 4 * the Pope's delegates; the reinstallment of Ignatius; 
oot tas! exile; Ignatius’ death in 877; Photius recall from exile and 
his recognition as patriarch by Pope John VIII in 879, nd ee 
tion that Photius beg forgiveness for his offense ee e eee y 
of Rome and reinstate Bulgaria under the jurisdiction 0 ores Bo 
the emperor and Photius solemnly promised to uphold these conditions. 
However, they were never fulfilled. 


THE ROMANIANS DEFINITIVELY UNDER BULGARIAN JURISDICTION 


In the synod held in 869, in which Photius’ removal was confirmed, a 
matter occurred with serious consequences for the Romanians living then 
within the confines of the first Bulgarian empire: the delegates of the 
Bulgarian King Boris-Michael presented themselves before the synod (which 
made a second turnabout face, for reasons of political opportunism) demand- 
ing that the Bulgarian church fall under the supremacy of the Byzantine 
church. The synod, with its majority of Greeks, resisted and endorsed the 
agreement of the new emperor, Basil the Macedonian, slayer of Emperor Michael 
TTS 


Pope Adrian II protested in letters addressed to the emperor and pa- 
triarch Ignatius, threatening to excommunicate the latter if he did not re- 
nounce the jurisdiction of those provinces which formerly formed Eastern 
Illyricum (the Dacian and Macedonian dioceses) taken by force from Rome by 
Leon Isaurus. When Patriarch Igantius died in 877, Photius was reinstated 
in the patriarchial seat, no longer being considered an intruder. At the 
insistence of some who attended the synod in Rome, he was recognized by 
Pope John VIII (872-882) under the express condition that he would ask for- 
Siveness and give up his jurisdiction over the Bulgarian church. Photius’ 
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recall was publicized in a synod held in Constantinople in 879 with the ; 
Pope's delegates. Photius' statements in the synod were ambiguous and did 
not please the Pope. Consequently, he prepared to excommunicate Photius, 
but because of his death in 882, his wish could not be fulfilled. His 
successors achieved this goal: Martin I_(882-884), Adrian III (884-885), 
Stephen V (885-891), Formosus (891-896).79b These condemnations were 
approved by Basile the Macedonian's successor, Leon V, the Philosopher 
(866-912) who in 886 placed on the patriarch's seat his son, Stephen, who 
was only 16 years old. Photius died in 891, forsaken by everyone. It 
cannot be denied that the Roman Popes, beginning with Nicholas I, were 
very strict in dealing with Photius, especially concerning the inclusion 
of the territories of Moravia, Pannonia, and Bulgaria, formerly belonging 
to Roman jurisdiction. 


The decision of the synod of 869 that the Bulgarian Church be under 
the supremacy of Constantinople remained definitive because the Byzantines 
never did fulfill the condition of their withdrawal from its jurisdiction, 
as constantly requested by the popes. In 885, Methodius’ disciples who 
had been exiled from Moravia came back to Bulgaria. Under the reigns of 
Boris-Michael, Simeon, and Samuil they established the solid foundations 
of a church culture in centers like Preslava and then Ohrida, in the 
Paleoslav language. These kings, as a result of the decision taken in 
the National Assembly of Bulgarians in 893 at Preslav under Simeon's rule 
(together with Boris who had temporarily returned from the monastery), 
forced the use of this language by steel and fire upon their subjects 
(among whom were included also the Romanians from the Wallachian and 
Wallachian-Bulgarian duchies of the first Bulgarian empire). It then was 
imposed upon other Slavs, like the Serbians and the Russians. 


The Bulgarian tradition preserved in their old Carstvennik80 affirms 
that the coercion went so far as to threaten them with cutting the tongues 
of those who continued to speak and read Latin.81 The emperor Tzimisces 
in 976 gave the first mortal blow to the Bulgarian empire; and in 1018 
Basil the Bulgarocton completely put an end to it by conquering it. By his 
official decree of 1020 he gave a new organization to the Bulgarian Church, 
installing a Greek quasi-patriarch (John of Dibra) at Ohrida. In this par- 
ticular framework, he also included a diocese for the Wallachians at Brani- 
cevo with secondary ramifications (vicar, protopresbyters and priests) in 
the Banat of Timisoara.82 The unification with Rome, achieved by Yohn 
Asen in 1204 ceased to be valid under his son, Asen II, who in 1234 turned 
against to the Byzantines from whom he obtained for the Bulgarian-Wallachian 
Church the same autonomy previously granted to Ionita by Pope Innocent III. 


The inclusion of the Wallachian-Romanian Church within the Bulgarian 
Church of the Byzantine-Slav rite in 869 and 1234 became so close that in 
the Middle Ages that some authors considered the Romanians as being Bul- 
garians. This idea is conveyed to us by the two historians of the time: 
Teodor the Scutariot in his anonymous Chronicle (12th century) in which he 
writes, ''The Wallachians, being a part of the Bulgarian empire, were consi- 
dered transdanubian Bulgarians,"', and I. Lucic, who in his history entitled, 


"De regno Dalmatiae et Croatiae, VI, 5 states, ''The name of the Wallachians 
is confused with that 0 


f the Bulgarians and Slavs.''83 
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they Oppos : Latin king of Constantinople, Baldwin Il. History 
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‘ he Popes, Innocent III and Honorius JII, there 
Seo se eS south-east of Salonicus, the headquarters 
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A Moslem invasion followed at the ng of the 12th 

it was moved to the Cyprus Islands, from where, 
century nt eS eteat it was transferred to Verria in Thessalia's 
RET This monastic Confederation was noted for the fact that a 
its maternal home near Jerusalem, Holy Liturgy was celebrated in three 
languages--Armenian (the language of the founder), Greek, and Bessian. 
This Confederation as Pope Honorius III (1216 and 1218) points out ina 
letter, accepted Nicholas as the principal prior of the monastery, under 
the protection of the Holy See of Rome, together with all the houses and 
fortunes of the Confederation in Palestine, Cyprus, and Hungary of that 
epoch, i.e., Dalmatia, Croatia, the region Sumigh-Balaton, the region of 
Cris Rivers in Southwest Transylvania on the Tisza River and as far as 
Galicia, in regions inhabited by Romanians. 
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died January 11, 529. 


The two authentic versions of Honorius III's epistle (neglected by 
Hungarian researchers for reasons easy to understand) was published in 
Italian and German: Residui di rito bizantino nelle regioni balcano- 
danubiane nell'alto medio-evo, 'Orientalis Christiana Periodica,"' XV, 1-2, 
and Griechische Kloster im mitelatterlichen Ungarn, Societas Academica 
Dacoromana, Acta Historica, tome IV. We identified as much as possible 
all the place names from Palestine, Cyprus, and other regions in which it 
becomes certain, from additional sources, that Romanians existed there. 
We mention two, easily identifiable in the regions of the Cris Rivers: 
Minisi (Minis) and the Roman military camp Macra (Mocrea). In the first 
locality, St. Theodosius owned a "'casale'' (hamlet), forests, fisheries, 
arable lands, reed plots, farm building annexes, stables, wells, and 
agricultural dependencies. It is worthy of note that the Macra property 
was a Roman military camp, a fortress. 


__ This placement under the protection of the Pope meant a true unifica- 
tion in faith with him. Continuing the practice of the Byzantine rite (be- 
cause the Confederation was of the Order of St.Basil) the Father Superior 
was chosen by the community, and then confirmed by the bishop of the dio- 
cee et oe rendered to the Order other necessary services: the ordi- 
sy pine aa ceaerhe aay of the clergy, the blessing of the holy oils, the 
Carnsiiee eater erie etc. However, it was obligatory that he belong to the 
Specielcneees at is, to be in communion with the Holy See. The other 

tons can be wad in our previously mentioned study. 
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2. Ina letter of Pope Nicholas IV (1288-1291) dated the 23rd of 
March 1291, we learn that the primate metropolitan (quasi patriarch) of 
the Wallachian-Bulgarian Church, Ioachim, also accepted the spiritual uni- 
fication arranged between Pope Gregory X and the Emperor Michael VIII, 
Paleologus (1259-1282) at Lyon in 1274, with the condition that his church 
depend directly on Rome. The unification of Lyon meant--for the Greeks, — 
Bulgarians, and Serbians who accepted it--the acknowledgement and recogni- 
tion of papal primacy, of filioque, purgatory, unleavened bread, and of the 
indissolubility of marriage, Without the obligation of introducing the 
dogma filoque in the creed (See Pope Nicholas' letter in Codif. Or., Fontes 
III, vol. V, tome 2, n. 100, marginal n. 367, and our study, "Unifications 
with Rome in the course of Romanian history" in Buna Vestire, 1968/4, pp- 


13-20). 


We now come to the historical period before the foundation of the 
Romanian Principalities of Wallachia (1330) and Moldavia (1359). This was 
the epoch when Lytuoi (Latuoi) occupied the principality of Seneslaus and 
annexed it to his own with the same plan conceived for the Severin Banat 
(at that time united with the Banat of Timisoara). He fell heroically on 
the battlefield fighting against the Hungarian armies under the command of 
Master George, while Barbat, his brother, was made a prisoner, with a high 
ransom set for his freedom. 


At this time Basarab the Elder married the Catholic Marghita to whom 
Pope John XXII refers in one of his letters of February 1, 1327 and another 
of April 12, 1937: My dear son, noble man, Basarab, Transalpine voevode 
(this was Wallachia's name at the time)... loyal Catholic prince... favora- 
ble to the Apostolic Seat (Codif. ibid., vol. VII, tome 2, nn. 92, 92a). 
Basarab's son and heir, Nicolae-Alexandru (1352-1364) took as his second 
wife the Catholic Clara of Dobaea who gave him two daughters. Both became 
queens: one, queen of Bulgaria, a Catholic; the other, Queen Ana of Serbia, 
an Orthodox. (Codif. Or., Vol. XI, nn. 180d addressed to Clara; and n. 193 
to his step-son, Vlaicu-Vladislau; also see our study Basarab il Grande 
from "Antemurale," 1954/1, p. 65). The expansionist policy of the Angevin 
kings, Carol Robert and his son Louis the Great, placed on the throne of 
Hungary by Pope Bonifacius III in 1305--banished the Basarab family and 
forced the Romanian people to give up Catholicism and to return again to 
Orthodox Constantinople. From there, Alexander-Nicolae asked for a metro- 
politan. It was sent to him in the person of Jacint of Vicinia, a Greek, 
whose residence was in Arges, while his son, Vlaicu-Vladislau received in 
1372 another Greek bishop in Severin. The Romanian Orthodox Church would 
not free itself from the supremacy of Constantinople until the 19th century 
under Cuza Voda, in 1885. 


3. Ina letter written by Pope Clemens VI (1342-1352) dated October 17, 
1345, we are informed that upon the arrival of two Franciscan monks who were 
preaching in the Romanian regions of Sirmium, Transylvania and Transalpine 
(Wallachia) belonging to Hungary, so the letter states (although Wallachia 
was an independent principality after 1330), they reported to the Pope that 
some of the Olachian-Romanians living in those regions, renouncing the 
errors of the schism, had embraced the Catholic faith (without specifying 
which rite, Latin or Eastern), and that others were preparing to do the same. 
Upon their return, the Pope entrusted the two monks with a series of letters, 
variously addressed to Louis, King of Hungary; to the Queen-Mother Elizabeth; 
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ntent of the two letters writted by Pope Urban V (1362- 
dif. Or., s.c., vol. XI, no. 204 and 204a), we 
learn that the Prince of Moldavia, Latcu (brother of Maragreta-Musata, the 
Catholic daughter of Bogdan, the founder) requests the Pope, through the 
intermediary of two Polish Franciscan monks, to receive him and part of his 
subjects into the bosom of the Catholic Church; to easy) small city 

of Siret, a city with a cathedral, located the territory 0 t e large diocese 
of Haliciu, which had a schismatic bishop, and to appoint as bishop 

of the intended diocese Andrei of Cracovia. The Pope sent Latcu's petition 
to the archbishop of Prague and to the bishops of Breslau and Cracovia to 

be examined, and if they should find Latcu's requests feasible, they should 
go ahead and fulfill them. Finding Latcu's demands realistic, the bishops 
approvingly fulfilled them at the time of Pope Gregory XI. They consecrated 
in Cracovia the aforementioned Andrei of Cracovia Bishop of the newly esta- 
blished diocese of Siret, as can be seen from the report of Bishop Andrei to 
the same Pope, May 9, 1371 (Codif. Or., ibid., vol. XI, n. 8 and 8a). Andrei 
continued to be Catholic bishop of Siret until 1386, when he was transferred 
to the episcopate of Vilna. Among the conditions stipulated by Pope Urban 

to satisfy Latcu's request was also that a part of his subjects should follow 
him into Catholicism. The bishops learned that all the conditions stipulated 
were satisfied. It is right to assume, then, that an undetermined number of 
the Moldavians also embraced the Catholic faith, although Latcu's wife Maria 
being the daughter of the Rutenian Orthodox duke from Galicia, and his first 
daughter, Anastasia, refused to comply with his wish. We read in a letter 
dated January 25, 1372, how Pope Gregory XI, drawing Latcu's attention to 

the danger for his soul by his co-habiting with his Orthodox wife, yet praises 
Latcu's exemplary perseverance in the Catholic faith (ibid., vol XI, n. 20). 
This unification of the Moldavians with Rome was achieved as a result of the 


activity of the Dominicans and Franciscans in Moldavia and under the protec- 
tion of the king of Poland. 


4, From the co 
1370) dated July 24, 1370 (Co 


ani area epoch of Rope Gregory XI (1370-1378) there occurred two spiri- 

part of Waliactis of Romanians with the Church of Rome: one in the southern 

in the distri 1a, called the Severin; the other, in northern Transylvania 
tict of the Oas (Trar Oasului). In a letter dated October 13, 1374, 
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to the Hungarian Catholic archbishops of Strigon and 
s information that "a certain part of the large popula- 
ians live around the borders of Hungary in the direction 
of the Tartars and practice the rites and schism of the Greeks, as in fact 
the majority of Wallachians practice them to this very day. With the sup- 
port of Louis, the King of Hungary, they were converted to the Catholic 
faith and many others would also be converted, encouraged by the same king, 
if in the regions of those Wallachians a cathedral headed by a bishop would 
be erected. Rumor has it that the Wallachians in question were not at all 
content with the services of the Hungarian priests. The Pope goes on to say 
that from the same source of information he learned that Antonio of Spalato, 
a monk of the Franciscan order, contends that he knows well the language of 
the Romanian nation. Furthermore, on the occasion of their first conver- 
sion Antonio baptized many Wallachians and through his sermons, he reaped 
a rich harvest of faithful followers among them. The Pope emphasizes Srp 
{£ Antonio were to be named bishop for that multitude o copies he wou e 
able and useful in converting the remaining unconverted Wallachians. 


Pope Gregory writes 
Calcocea that he ha 
tion of the Wallachi 


The Pope requested them to send reports of Antonio's activities and 
to give him additional useful suggestions concerning the episcopate, if it 
should be established, and details about the conversion of the Wallachians. 
On the same occasion, the Pope wrote to Ludovic, the King of Hungary, ask- 
ing continued support regarding this conversion. The fact that the Pope 
speaks about the Romanians near the Hungarian border toward the Tartars 
region and the monk Antonio of Spalato himself offers evident proof that 
the people referred to were the Romanians living in Oltenia of Severin. The 
conversion to which the Pope alludes is the one which took place in 1366 when 
the Hungarians occupied Severin and a great number of the inhabitants became 
Catholics at the insistence of the Franciscans. However, when in 1369 Vlaicu, 
the Prince of Wallachia, recaptured Severin from the Hungarians, five Fran- 
ciscan monks were killed in retaliation. 


From a number of papal letters plus those sent by Gregory XI, we know 
that the Franciscans of the Bosnia vicarship extending from Wallachia to 
the southern parts of Hungary and over the entire Balkan peninsula to Dal- 
matia, had a special mission to concentrate their efforts on the Wallachians. 
(See letters of Gregory XI, vol. XII, Codif. Or., nn. 32,45, 55 and especial- 
ly n. 80). Antonio of Spalato from Dalmatia (not Spoleto from Italy) also 
belonged to the Franciscans of the Bosnia vicariate. Catholic propaganda 
in the Severin of Wallachia at that epoch was extensive. The head of the 
Orthodox Metropolitan Church of Arges was Iacint, too old and physically dis- 
abled to check Catholic propaganda. In 1370, a second metropolitan seat was 
set up at Ramnicul, New Severin. Appointed bishop of this seat was Hariton 
of Cutlumus, also a Greek, who took the name of Antin (1370-1380). In 1380, 
the Catholics also established an episcopate in the Old Severin, but it was 
of brief duration because of the advance of the Turkish armies. In 1381, the 


Orthodox Metropolitan Seat of Ramnicul-New Severin ceased to exist for the 
very same reasons. 


6. From an exchange of correspondence in 1377 between Catherine, the 
landlord of the Medies domain, and Pope Gregory XI, we learn about the spiri- 
tual unification with Rome of the Wallachians of Tara Oasului. This domain 
extended from the outskirts of the city of Baia Mare whose name was then 
Rivulus dominarum, from Ocolis and the wlley of Borcut (comprising also the 
gold mines of Lapus), to Odorau and Botiz near Satmar. The approximate 
forty-six Romanian villages up to Chiuar and onward to the north, starting 
at Baia Mare to the north to Hust, descending through Ugocea till close to 
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rning this conversion, , e 
Sree Cpeaiidteos our study, Vechimea Romanilor din Tara Oasului, 
sare £ the Romanians in Tara Oasului" in Buna Vestire 1966/4 and 


"The antiquity © 
1967/1-2) . 


It is a known fact that in the Council for Union of Churches in 
1439) the representatives of the Romanian Orthodox 
Church of Moldavia participated (though not those from Wallachia). The 
representatives were: Damian, Metropolitan of Moldavia, accompanied by the 
Vicar of the metropolitan, the protopresbyter Constantin. The representa- 
tive of the government (at that time Ilie and Stephen, sons of Alexander 

the Good were ruling), was Logofat Neagoe, with another laic figure and 

five valets (servants). Damian was a Greek bishop, appointed directly by 

the patriarchate of Constantinople, having the title of Sebastia, in addition 
to that of Moldo-Vlachia. His role in the council was not too important, nor 
did he engage in theological discussions properly speaking. He was a member 
of several delegations sent either by the Patriarch Joseph or by Emperor 
Michael III, the Paleologue, who personally took part in the Council in order 
to deal with the Latins' issues belonging more to procedural order. 


7. 
Ferrara-Florence (1438- 


Damian signed the Decree of Union on July 6, 1439, between the thirty- 
three Greek delegates in the 13th place in Greek; protopresbyter Constantin 
"vicar of the Moldo-Wallachian Bishopric" together with the non-bishops signed in 
the 12th place. In this synod or council, long and detailed issues were 
debated with well-prepared speakers on both sides, among whom were Marcu 
Efghenikos, metropolitan of Efes, representing the Greeks: Besarion of 
cette: foe of ey (also of Greek origin); the laic philosopher, Platon 
ie oa oe great ''chartophylax"' of the patriarch, Michael Balsamon; and 
The eee Teodor Xantopoulos; the theologian, Ghearghe Scholarios- 
Chrisoberch, ere represented by the cardinals Cesarini and Capranica; Andrei 

ghes, the Latin archbishop of Rhodes; the Dominican, John of 
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all controversial issues between the Greeks and 

he Latins became the subject of debates. The subjects reviewed by the 

hs il were: the addition to creed of the word filioque; the dogma itself 
nt, ue; the issue of purgatory; of unleavened bread; of the papal 

oe acy nadd the matter of divorce and of epiklesis were also touched upon. 
rede issues were accepted only after a great deal of strife. All the dele- 
gates signed the final decree, with the exception of Mark of Ephesus and 
Antony of Heraclea, who had fled from Florence on the day of the signing of 
the decree. Mark returned to Constantinople. Mark of Ephesus began a 
bitter campaign against the unity with the Latins, so that this union en- 
dured under two more patriarchs--Mitrofan of Cizic and Girgorius Mammas; 
but, after the death of the emperor (October 31, 1453), the unification 
collapsed to the point that in reflecting their hate toward the Latins, 
the Greeks stated through their spokesman and noted representative Luke 
Nottaras, "better the Turkish turban than the papal tiara." The union 
of Romanians (Moldavians) like that of Constantinople was of short duration. 


During its sessions, 


After Damian's death in 1447, Constantinople sent another Greek as 
metropolitan of Moldavia, Ioachim, bishop of Agatopol, who was in favor of 
the unification achieved at Florence. However, it seems that because of 
the general aversion against the union, he withdrew in 1552 to Poland from 
where in two letters he stressed his loyalty and devotion for the union and 
Church of Rome; afterwards, he chose the path to Rome, where, as a matter of 
fact, he died. His successor was not a Greek, but a certain Teoctist, pro- 
bably related to the ruling family of Moldavia. Teoctist became metropoli- 
tan around 1452 and was consecrated by the Serbian patriarch, Nicodim, from 
Peci. He anointed Stephen the Great to whom he was a devoted counselor in 
many matters, including the construction of the Putna Monastery. Stephen 
was buried in the church nave of this monastery according to his own wish. 
In his reign, Slavonic language studies flourished again in Moldavia because 
of the true dedication to their study by the monks of the monasteries 
(Chronica Tarii Moldavei -- The Chronicle of Moldavia, written at Putna by 
an anonymous author.) 


The Romanians, accustomed to Slavonic, could shake it off only with 
great difficulty. Stephen the Great was not against Catholicism; in fact, 
he was in correspondence with the Pope. Unfortunately, he corresponded with 
the Pope through Mathias, King ofHingary, who considered him his own vassal. 
Strange vassal, if we think that only ten years earlier, in 1467, Stephen 
had soundly defeated his "feudal lord'' (Mathias), precisely in the city of 
Baia which constitutes the subject of the first letter. Pope Sixtus IX 
calls Stephen "beloved son" and "a true athlete of the Christian faith." 

In order to gather money and soldiers against the Turks, the Pope made to 
Stephen avery rare concession: namely, that those who would visit the 
Catholic cathedral of Moldavia in the city of Baia and offer financial gifts 
with the purpose of supporting Stephen's crusade would be able to earn a 
general jubiliar absolution which otherwise could be obtained only in Rome 
every fifty years by visiting St. Peter's Cathedral. 


ie seer Beeeeeeencetaon of the city of Baia by the Turks in the same year, 
artes he general absolution was transferred to the two cathedrals from 
eae ss at is, Cetatea Alba (The white stronghold) (See our study, 

; enica: Spirit between the Papacy and Romanians in Stephen the Great's 
Time," in Buna Vestire, Rome, 1965, no. 1). 


52 


Lame), prince of Moldavia, as 


: the 
chiopul (Peter in two of their letters (October 


S 
_ In 1588, Petru Movila, : : 
well = the metropolitan, oa age ve Pope Sixtus V by: the intermediary 
e 


j th their obedience to 
d 15th) bring to that they declare 
aa apostolic nuntio 1n Poland, 84 and in the second, the metro- 
the supreme head of the Cat issive son of the Holy Roman 
politan begs Also C. Korolevskij in "Rev. Cat.," 
Church, esaure In the reign See Someeouee 1 
Bucharest, 1915, PP- F from Poland. Their Superior, arszewich, 
the Jesuits came 
September, 1588, 


even propose . 
Bre tet costcs yathesis of the Council of Florence, keeping the 
with the 


ite and the traditions of the Romanian Church, as long as they 
3 . : . : 

Se contradiction with that council's decisions 

we 
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ersity of Lat Plata, Argentina, in 


Professor D. Gazdaru from the Univ S in 
one of his studies published in the review "Suflet Romanesc'' (Roman Spirit) 


Rome 1950, n. 3-4, under the title, 'The Attitude of Certain Romanian ; 
Voivodes in the Matter of the Union of Churches" (Atitudinea unor voivozi 
romani in chestiunea Unirii Bisericilor) focusses its attention on the 
adherence to Catholicism of Peter Schiopul, Gh. Movila, Gh. Stefan, Radu 
Mihnea, Grigore Ghica, Constantin and Matei Cantacuzino, as also on the : 
favorable attitude to Catholicism of Ieremia Movila, Mihai Viteazul, Matei 
Basarab and Serban Cantacuzino. As to Michael the Brave, it is said in 
contemporaneous writings that he may have declared to the nuntio Malaspina 
that if Rudolf, the emperor of Austria, would yield Transylvania to him, he 
would unite with Rome together with all his Wallachians (M. Th. Carada, in 
"The Activity of the Holy See in Romania of Today and of Always," p. 85-86). 


9. The most important union of Romanians with Rome and one of long 
duration was that of 1700 in Transylvania, confirmed definitively in the 
"great synod"! of September 5, 1700, consisting of the Romanian Orthodox 
bishop Atanasie, fifty-four protopresbyters and two priests from each proto- 
presbyteriate, representing 1,548 priests and approximately 400,000 faith- 
ful, as many Romanians as there were in Transylvania at that time. This 
union is dealt with in the first part of the aforementioned book, so we shall 
not go deeper in discussing it. We want only to stress some of the objec- 
tions which were raised against this union on the part of its relentless 
adversaries. It has been said that the basic reason of the union was the 
pursuit of material profits. This in part is true. However, considering 
the material, social and political situation of the Romanians in Transyl- 
eee ee eae ated by the three privileged nationalities, Hungarians, 

Be OTE eee and the four accepted denominations, Calvinists, Luther- 
Bios DIBhES che Unitarian, and the fact that the Romanians had no reli- 
dens put upon es servi glebae adstricti, carrying overbearing bur- 
ignorant nef eter Shoulders by both landlords and the state; served by 
Riiiareiaengeen without any culture, and prevented from sending their 
chool, and their religion being in danger of being changed or 
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even absorbed by the dominant Calvinism of the princes, who would not 
consider and accept the promises made by Cardinal Kolonich, the primate of 
Catholic Hungary, by Emperor Leopold through his decrees, and through the 
persuasion of the Jesuits who urged them to get the same advantages they . 
had. They would enjoy the same privileges as the adherents of the "official" 
religions, without the change of their rite and of their customs, just by 
accepting the four points of the Council of Florence in which seemed to be 
summarized all the differences between them and the Catholic faith. 


ction raised against the union with Rome was that it was 
forcefully achieved. One could not conceive a greater historical lie. The 
protopresbyters and the priests of Teofil and Atanasie freely gathered in 
council answering the call of their bishop. Without any coercion, they 
debated among themselves and reached a decision by their own free will to 
accept the proposals of the emperor and of the cardinal. They were not 
escorted by militia like the unfortunate thirty-six priests taken by the 
Communist police to Alba-Iulia in 1948 to falsely represent the other 640 
priests, signing confessions prepared in advance by the police under un- 
speakable harassments and torture. 


A second obje 


The adversaries of the union with Rome also assert that Atanasie and 
his priests did not want the union and did not sign any paper, but that all 
the documents and signatures regarding the union were forged by the Jesuits. 
Indeed, the signatures of Atanasie is falsified. Actually, it would be one 
of the strangest wonders of history that the establishment of a religious 
organization capable of lasting 250 years in the midst of thousands of 
enemies of all kinds such as the atriarch of Constantinople, the metropoli- 
tan of Ungro-Wallachia from Bucharest, the Calvinist and Catholic feudal 
lords of Transylvania, the Serbian patriarch of Carlovetz and his emissaries, 
even traitors from among the Romanians like Nagyszegi, Fathers Tirca and 
Tunsul, and others, could be achieved without any basic document. And this 
union was supposed to be without basis in any initial document, and yet, like 
the legendary Phoenix it rose again from its own ashes. The opponents of 
the union go on to say that the Romanians in Transylvania who accepted the 
union, tore apart the spiritual unity of the Romanian soul. This is not 
valid at all. On the contrary, it aroused a sense of unity in the Romani- 
ans" souls, making them proudly aware of their Roman-Latin origin. The 
Romanians united with Rome and those non-united with Rome have always stood 
side by side in all their efforts to regain their cultural, social, and 
political rights. _They were strongly united during the uprising of Horia, 
Closca and Crisan in 1784, and for the Supplex Libellus Valachorum in 1792; 
and when the great popular assembly took place in Blaj on the Field of 
Freedom in 1848. Likewise, they stood together at the trial of the Memoran- 
dists in 1891/92. On this memorable occasion those who received heavier 
sentences from the Hungarian Tribunal of Cluj were the Byzantine rite 
Catholics: Dr. Ioan Ratiu and the Byzantine rite Catholic priest, Lucaciu. 
And in 1918 at the Great National Meeting of December 1st at Alba-Iulia 
when the union of Transylvania with Romania was sanctioned by unanimous vote 
the Byzantine rite Catholics were all present, and among them were leaders : 
like Gheorghe Pop of Basesti, the president of that Assembly; Byzantine rite 
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hich elected in Cua's rightful place a foreign prince from Prussia, 
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n to this long historical excursion into the horizons of 

F the opinion of two eminent Romani 

i ast, I would like to quote 0 eft Ge 
the et Eritare: one concerning the effects of Slavonianism, which was , 
‘4 renesas period of foreign influence on the Romanians, and the second, 
regarding the union with Rome. 


As a conclusio 


A.D. Xenopol: In our country, blind and devoid of creative 
ideas, Slavic influence crushed the Romanian people's 
thinking like a mountain. The Slavic infiltration was of 
no use to them, for it constantly augmented the darkness 
which had fallen upon their minds, instead of dispelling 
it. The Slavonic language suffocated Romanian thinking... 
Like a mountain this foreign language settled on the entire 
intellectual treasury of the Romanian people for a period 
of almost eight centuries, muffling any manifestation of 
higher thought which, even if it could have emerged, would 
not have been able to develop. 


(See "The History of Romania", 3rd ed., v. II, 122 and v. 
VI, 178). 


Nicholas Iorga: The wise men who signed the acceptance of 
the four points in Transylvania... demanded that the 
Romanian custom be preserved according to its origins, 
in its evolution, in the rights it has... To be sure, 
it was all preserved in the Romanian Byzantine rite 
Catholic Church, with the exception of the relations 
with the Pope which is very profitable for the Romanian 
people, for the reason that if we have ties with still 
qenthes great world authority, we can appeal to it in 
nay er Se eee The relation with the Pope 
hhenteh indeed very useful and more understandable 

€ relation with the patriarch of Constantinople, 
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who is a national leader... Our relations with the Pope 
should be strengthened; and otherwise the structure of 
rch should be preserved... The Moscovite ortho- 
doxy, not suitable for our people, has been set aside, 
and any attempts that might be made in the future are 
condemned from the very start. There is 2 different 
world over there; we should avoid having anything to 
do with any manifestation or form of Russianism. We 
simply reject it. To accept such an influence is out 
of the question. The Dniester River is not yet deep 
enough... If it is a question of Catholic propaganda, 
allowed to exercise its own rights like any other, 
there is no need for searching it elsewhere, even in 
France. It would be impossible to find a closer tie 
with the Church of Rome than the one demonstrated by 
the Romanian-Byzantine rite Catholic Church, so res- 
pectful in regard to our entire religious tiadition 
and which in addition to this, separated itself so 
little from the national idea and even performed 
essential services for the advancement of that idea. 
And if Orthodoxy does not recognize it, it commits 

a grave error and prevents the efforts which all of 

us must contribute in order to appear as one nation. 


our chu 


(From lecture of January 31, 1940, spoken before the 
women in their Romanian Orthodox Society) . 


Unfortunately, the Romanian Orthodox Church not only did not depart 
from Russian influence but becoming an ally of Romanian commumists trained 
in Russia, contributed effectively to the strangulation of her smaller sis- 
ter, the Romanian Byzantine rite Catholic Church. This will be recounted 
in detail in this book. 


EMINENT ROMANIAN PERSONALITIES OF THE PAST AND PRESENT 


As we have seen in our presentation, the Romanians, one of the oldest 
people in Europe, who by the Providence settled at the crossroads between 
Asia and Europe, had a stormy historical life. All the migratory peoples 
which poured forth from the rich reservoir of Asia toward the fertile Euro- 
pean fields--Goths, Huns, Avars, Gepides, Bulgars, Cumans, Petchnegs, Tar- 
tars, and the Ottomans--rolled over Romanians who had to face them either 
by taking up arms or by patient accommodation. Even the Western neighbors, 
Hungarians and Poles, had a keen desire for conquest. The Romanians, how- 
ever, succeeded in surviving all such vicissitudes. If the Romanians did 
not substantially contribute to European and world civilization and culture, 
this can be explained by the Slavo-Bulgarian influence which had dominated 
them for so many centuries and had paralyzed the manifestation of their 
congenial Thraco-Daco-Latin character. Nevertheless, we find in their his- 
tory certain distinguished personalities. 


1. Niceta of Remesiana (366-414), who was the Christianizer of Romani- 
ans. He helped the Christian church of Romance language to expand considera- 
bly by bringing Christianity to the Balkan-Danubian tribes of Thracians, 
Dacians, and Bessians, giving them a chance according to Paulin--to praise 
Christ with a Roman heart (Resonare Christum Corde romeno). His writings 
were known to Cassiodorus and Gennadius of Marsaille, and his universal 
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Romanian ances 
Bot itul (Dionysius Exiguus--460-540), born in Dobrogea, 
A _Dionise Saeretcen Language, had a profound knowledge of the Greek- 
where Lati He was able to read the Greek texts as though they were 
Roman ahaa a and those in Latin as though they were written in Greek, 
a ns Cacsiodorie ee- He lived in Rome under ten Popes, mediating 
aoa or translations from Greek into Latin the reconciliation between 


Rome and Constantinople, in 519, at the time of Acacian schism. 


ioni repared translations for his co-nationals, the famous 
eer eset Pie to Rome to defend their theopaschite thesis: "One 
in the Trinity Suffered in Flesh'', The very fact that his co-nationals 
(those who came to Rome from Dobrogea) did not know the Greek language but 
needed Latin translations is proof that they were Latin people. 


He was the first to translate (from Greek into Latin) the Canons of the 
Ecumenical Synods. Then, in 526, he suggested to the Pope John II that he 
introduce the Christian Era, that is, to number the @lendar years from Jesus 
Christ, the hope of the world, This suggestion was accepted, and thus, 
Dionysus the Pious became the father of the Christian Era. This counting 
was completely eliminated in Romania by the contemporary herostrati. 


4. Ionita Asan, a true son of the Vlaho-Romanians of the 12th-13th 
centuries, performed heroic deeds against the Latins of the 4th crusade, who 
had scornfully rejected his military aid in their campaign against the Greeks 
of Constantinople. 


His revenge was terrible. He captured the two leaders of the crusade, 
Baldwin, the first Latin king of Constantinople and Bonifacius of Montferat. 


: These deeds had a world-wide echo. Ionita Asan achieved a sincere union 
wih the Church of Rome, although this union was later undone by his son 
Dane aes He also Succeeded in uniting under the shelter of a single 
ak ae tans of the Romanians living at that time on the right and 
echaaietiace on anube River. He thus preceded by four hundred years 

€ Brave's endeavor to unite all Vlaho-Romanians in one state. 


5. The : 
like Stefan ‘ariel provided some famous personalities to other nations, 
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i he wars de- 
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i 7 and the entire g t ? : 
fe ea ay to Transylvania by the Hungarian King Sigismund, who in 
y aes ave him as a gift Hunedoara castle (from which comes the family name). 


n into the Hungarian royal court, and he accompanied 
pa erases to Italy. He remained two years at the court ae 
Philip Visconti, Duke of Milano, where he had a chance to prove his a ary 
qualities. Under Albertus II, Sigismund's successor to the throne, ° a: 
Hunyady was named Governor-Voivode of Transylvania. In this Cpa e 
carried out the wars against the Turks, being helped by his Sipe papier = 
Vlad Dracul, so called Dracula (1435-1444) from Wallachia. In the dae ing, 
he was successful, but in 1444--in the famous battle of Varma--he ape e- 
feated because of mistakes made by the King of Poland. Had he won the = 
battle of Varma, the Union of Churches achieved in 1439 in Florence wou 
have been saved, because the Greeks were not willing to dispose of it. 


John Hunyady, also a Romanian, became Hungarian and Catholic. When 
he was voivode of Transylvania and governor for Banat of Timis, he sought | 
to have his co-nationals adopt the Catholic faith against their will. During 
his reign, the well-known monk John Capistran was preaching among Hungarians 
in favor of the crusades; he was more a soldier than a monk. 


Mathias Corvinus (1440-1490), John's second son, became one of the 
greatest Kings of Hungary. The aulic Italian historian Antonio Bonfini 
lived at Mathias royal court, and he wanted to document the Roman origin of 
the Hunyady family--stating that its origin was in a patrician Roman family-- 


Corvinus. 


7. Nicholas Olahus (1493-1568) was a Romanian who became the greatest 
Hungarian humanist. He was related to the Hunyady family. Born in Transyl- 
vania, he studied in Oradea, chose the pristhood and became secretary to 
Queen Maria, the widow of King Louis II. He resided for a long time in 
Brussels carrying on a large correspondence with contemporary humanists, 
especially with Erasmus of Rotterdam, who appreciated him very much. 


He wrote two interesting books of history: Hungaria, which he wrote 
about the Roman origin of Romanians and gives historical, geographical, and 
ethnographical data about Hungary, Transylvania, Muntenia, Banat, Moldavia; 
and Chronicon. He returned to Hungary in 562 where he became Regent of 
Hungary. 


8. Stephen the Great (1457-1504), another great personality of Romani- 
ans in the 15th century, was Prince of Moldavia, an excellent diplomat and 
army commander . He fought for the independence of his Principality with 
his neighbors, including Mathias, King of Hungary, whom he defeated at Baia 
(1467). Mathias considered Stephen the Great to be his vassal according to 
his correspondence with Pope Sixtus IV. 


Stephen defeated the Turks in many instances: Rahova (1474), Valea 
Alba (1476) and the Poles at Dumbrava Rosie (1497). In all, he won 34 vic- 
tories, and built in gratitude to God, the same numberof churches, including 


Voronet, Neamt, and Putna i i i i 
sreeed eas (which was chosen as the burial city for him and 
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Movila es (1636-1708). Peter Movila belonged to the reigning family 
Nicholas 1 See wens pro-Catholic. He came to be Metropolitan of Kiev and 
of sky ceadopuatic Orthodox book, The Orthodox Confession. He esta- 
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Wyicicualiy helped Moldavia, sending to Iasi a complete typography for 
printing Slavic-Russian and Romanian books. 


Nicholas Milescu (1636-1708) was an erudite scholar, diplomat, and 
polyglot. He studied at the Patriarchial Academy of Constantinople and made 
a Romanian translation of the whole Bible which later (in 1688) was published 
by Greceanu brothers. Not being sufficiently appreciated in Moldavia, he 
traveled more abroad. Milescu also lived in Sweden, where he wrote an Ortho- 
dox Theology in Latin for the French Jansenists. He moved to Moscow from 
where he fulfilled in the name of the czar Alexei Mihailovich, a diplomatic 
mission to Peking (1675-1678), gathering knowledge and much information 

about that distant and mysterious country. His findings were published for 
the first time for the cultural improvement of the peoples of the Occident. 
In Moscow, he also held the office of Head of the Council of Diplomatic 


Translators (Interpreters). 


ll. 


12. Dimitrie Cantemir (1673-1723) was a brilliant personality. A 
descendant of the princes’ family of Moldavia, he ruled there for only one 
year, in which for fear of the Turks, Polish, and Austrians, he concluded a 
pact of non-agression with Peter the Great, the czar of Russia (in 1711), and 
placed Moldavia under Russian protectorate. However, together with Peter 
the Great, he was vanquished by the Turks at Stanilesti and took refuge with 
his family in Russia, where he lived until his death. He was a great poly- 
glot, specialized in Ottoman history (in his youth he lived for several years 
at Constantinople). He was selected as a member of the Academy of Berlin and 
mote ayencene books such as: Istoria imperiului otoman (History of the 
Poamieiesaiee p jronicul coe romano-moldo-vlahilor (Chronicle of the 
eription of Moldavia) aie ians Ancientness) ; Descriptio Moldaviae (Des- 
charadesticsniaart H an interesting book of philosophical and moral 
ment of the soulngls Meioars nee of the sage with the world, or the judge- 
He was also a aes ne e fixed the Turkish musical annotations. 
thought and scientist of Ro ieroglyphs. He was the most profound man of 

manian culture of that time. 
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i ize also two women of Romanian descent who enriched the 
ages ai dicts two great nations: Dora d'istria (1829-1879) or her 
true name, Helen Ghica, daughter of the prince Michael rire aale pha ei 
valorous writer in Italian and French; and Countess de Nocilles n 

veanu (1876-1933), poet and a member the Royal Belgian Academy who wrote 


in French. 

i inescu (1850-1889) the most ingenious poet of the Romani- 
ans: Mae eens oF high aesthetic perfection, which were translated in ' 
many other languages, namely: Luceafarul; . Inger si Demon (Angel and Demon); 
Venere si Madona (Venus and Madona); Imparat si Proletar (Emperor and Prole- 
tarian); Glossa; Doina; Scrisoarea I, II, iil (Epistle I,II,III); Somnoroase 
pasarele (Sleepy little birds); Mai am_un_singur dor (I have only one pa 
wish); etc., and then the inspiring Rugaciune (prayer) to the Blessed Mother 
of God. His poems contain a whole world of ideas dressed in a plastic, 
beautiful and melodious form. A passionate admirer of the popular poems and 
of nature, Eminescu has a deep understanding of the ancient art and a great 
variety of poetical forms. I believe that he is worthy of being considered 
on the same level with any great lyrical poet of any nation. 


15. The Romanians can be proud of Aurel Vlaicu (1882-1913), an engi- 
neer who in 1906 constructed three models of monoplane airplanes, which he 
flew to different cities of the country. Flying in 1913 to the national 
exposition of Bucharest, he crashed in the Carpathian mountains, becoming 
the first symbolic victim of the idea of Transylvania's union with the 


Romanian Kingdom. He was born in Orastie (Transylvania) . 


16. In diplomatic art, the Romanians may be proud of Nicolae Titulescu 
(1882-1941) known all over, after the First World War, forhis speeches given 
as a delegate of Romania to the Society (League) of the Nations of Geneva. 
He was twice elected president of that select forum. Even today, his ideas 
of international policy could be useful to the unprepared, inexpert, and over- 
all .shortsighted Statesmen of our days. His speeches can be found in 
Dictionnaire Diplomatique, vol. II, Paris. 


17. Among the famous artists, masters of the musical art, we recall 
the great George Enescu (1881-1955) known throughout the world as a composer, 
violinist, pianist, orchestra director and pedagogue. Several of his students 
paces famous pianists and violinists, such as Dinu Lipatii and Yehudi 
enuhin. 


: 18. Today also, Romania has illustrious and universally known represen- 
tatives in all fields of thinking, especially in exile, in spite of the calamity 


un-léashed over their country through the fault of the unforseeing and egotistical 


Statesmen Franklin Delano Roosevelt and Winston Churchill. We mention just 
a few: _in literature, Vintila Horia and Mircea Eliade (universally renowned 
for their studies in the History of Religions; for orchestra directors: 
Sergiu Celibidache, TIonel Perlea; singers; Viorica Ursuleac, Pia Igirosianu, 
Virginia Zahan-Zeani; scholars: Stetian Lupascu and George Pallade, etc. 


CONCLUSION 
These are the Romanians and their origins; their unrelenting past and 


heroic history, through which they earned a right to a free and independent 
existence in the concert of civilized peoples. Being part of the New-Latin 
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red and sublime verses written by the 


oples, the inspi ; ; sf 
(Romance) gToUuP oF ret dipionatis and poet Vasile Alvesandee (82) 1890), 
distinguished eats them, With these verses he won the first prize in 
pt can also be si ompetition at Montpellier (France) in 1879 for voets 
the antenna ie al: beautiful poem the Latin lineage race. This is 
who will pr 
the poem: 


THE LATIN RACE 


Vasile Alecsandri 


Among the world's distinguished maces 
The Latin race stands like a queen; 
A divine star her forehead graces, 
Casting through centuries its sheen. 


Her mission is: Ever ahead: : 
She makes her way with strides forthright. 
The other races she has led. : 

Pouring on them her trailing light. 


Upon the final Judgment Day 

Testing the Latin race's worth, 

The Holy Magistrate will say: 

"What did you do while on the earth?" 


In a strong voice she will reply: 
"Whatever I have sought to do 
Before the world's admiring eye, 
0, Lord, I represented You!" 


Translated by Eli Popa 


One could hardly subtract himself from the temptation of seeing in this 
poem of Mircesti's bard a transparent enough allusion to the fact that the 
Latin lineage was blessed by the Supreme Being with the privilege of having 
in its bosom, on its territory, the residence of His Vicar. 


Translated by Mankato State University 


Vasile Barsan 
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